
   “Dusklands” deals with American 
classicist Eugene Dawn, who is 
contracted by the government to design 
a psychological warfare campaign for 
use against North Vietnamese civilians. 
Harrowed by the evil of his task, Dawn 
gradually slips into insanity, but with 
his fall comes a paradoxical clarity on 
the roots of the American invasion, 
buried in the national subconscious.
   America, Dawn realizes, as a nation 
of impossible power in a world with no 
equals for it, is elementally lonely: “Our 

nightmare was that since whatever we 
reached for slipped like smoke through 
our fingers, we did not exist; that since 
whatever we embraced wilted, we were 
all that existed.” In coming to Vietnam, 
America had irrationally hoped to find 
a rival that could withstand it where 
others had collapsed. Such a rival 
would be an entity, a Lacanian Other, 
from which America could finally find 
validation and self-definition. “If you 
prove yourself, we shouted, you will 
prove us too, and we will love you 

endlessly and shower you with gifts.” 
   But in Coetzee’s narrative, the 
Vietnam of the American imagination 
“withered,” and America, left 
with its existential loneliness, lost 
the will to fight against the real 
Vietcong. Unfulfilled, it continues 
to search the world for the Other.

Continued on page 13
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Babe Lincoln

Babe Lincoln was created in 2015 by students at Wheaton College in Norton, 
Massachusetts. Babe Lincoln believes, more than anything, in the power and 

potential of Wheaton Students: to learn, think, debate and create with a critical 
eye to the world, to make change, to always strive for more - and for better. 



Why do we do this? Why should a team of 
socially-minded, in-tune young thinkers 
bother writing for a publication like Babe 

Lincoln? On a rapidly dying planet rapt with creeping 
fascism and the unprecedented consolidation of 
wealth and power, one might be justified in wondering 
why some of Wheaton’s best and brightest ought to be 
spending their time writing thinkpieces.  
   Why not line the streets and fill the air with righteous 
disquiet? So much is at stake; what excuse do we have 
for not taking action against the ills that threaten to 
undo us all?
   For starters, one can do both—in fact, I’d say Babe 
Lincoln almost prefers staff and writers who are 
engaged beyond the page as much as they are here. 
More important, though, is the fact that for everyone 
whose name shows up in these pages, there’s scores 
more waiting to be shown something profound. Today, 
engagement is paramount. Let’s all get there together.
   We live in an era where the faces of the order that 
governs our lives are vicious and nakedly corrupt 

enough to match the discompassion, brutality and 
plunder that sustain them. Many lives in many parts 
of the world run the risk of growing more nasty, more 
brutish and more short. Owing not to any fundamental 
fact of human nature, but just the flawed bargains 
that undergird it, civil society’s veneer of gentility is 
growing more untenable by the day. 
   In a world where optics and tangible conditions are 
more in line with one another than ever, we’re ready 
for a challenge to the way things are. As we need boots 
on the ground, so too do we need clarity of purpose. 
We are verging on nothing less than a global crisis of 
conscience, and it demands new ways of looking at the 
world to supplant the ones that brought us here.
   At Babe Lincoln, that’s a fundamental truth that we 
take to heart. We seek to collect not just writing, but 
ideas that can ignite minds and shatter the congnitive 
dissonance that pervades modern life.
   So read. Read and think and reckon with our world 
as it truly is, because right now it is begging to be 
challenged. •

Faheem Dyer ’19, Editor-in-Chief
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There’s something for almost anyone on Tumblr, 
with blogs ranging from fandoms to health. One 
of the prominent communities that Tumblr is 

known for is its sex worker community. Within this 
community, sex workers discuss their experiences, 
inform others about sex worker rights, build a clientele 
base, provide ethical feminist porn to users and work to 
dismantle the stigmas surrounding sex work. Recently, 
Tumblr made a big move to ban all “adult content” 
from their website, which includes anything from 
photos and videos that may include explicit content to 
drawings that may depict a sex act. The ban went into 
effect on December 17, 2018, and in the blink of an eye 
all “adult content” was gone. Why was this Tumblr ban 
implemented in the first place? 
   FOSTA-SESTA. It stands for the bills passed by 
Congress and signed in by President Trump entitled 
Allow States and Victims to Fight Online Sex 

Trafficking Act and Stop Enabling Sex Traffickers 
Act. The bills were signed into law to prohibit sex 
trafficking rings that operate through online websites 
to facilitate their transactions.
   At first glance, these bills seem like they would 
be a good thing, right? But the reality is that these 
laws are problematic in a few important ways. 
First, these bills attack our First Amendment 
by censoring content on the internet, explicitly 
targeting those who are sexually expressive.  If 
people are no longer allowed to express their views 
and sexuality through online platforms, what stops 
the government from further infringing on our 
right to free speech? Additionally, these bills make 
prosecuting and punishing sex traffickers easier, 
forcing trafficking rings to adapt and go further 
underground. This only makes it more dangerous 
and harmful for sex trafficking victims. Not only 
does it hurt sex-trafficked persons, but FOSTA-
SESTA also disproportionately punishes consenting 
sex workers. Consenting sex workers are those 
who choose to sell different types of sexual services 
for money and deserve to work with respect and 
dignity. However, many people, including politicians, 
conflate sex trafficking with consenting sex work and 
this misconception is dangerous for those involved in 
both cases.

“Many people, including politicians, 
conflate sex trafficking with consenting sex 
work and this misconception is dangerous 
for those involved in both cases.”

US

Fight Sex Trafficking, 
Not Sex Work
by SAMANTHA KELLY ‘19

   Consenting sex work under U.S. law is criminalized, 
with the exception of some areas in Nevada, meaning 
that all parties participating in the facilitation of sex 
work are deemed criminals. Criminalizing sex work, 
mixed with ill-informed laws about sex trafficking, 
contribute to the ongoing violence that sex workers 
face, both from dangerous clients/pimps and from 
the federal government. If a consenting sex worker 
faces violence during work and they go to the police 
to seek help/protection, they risk facing arrest and 
imprisonment as well as possible violence from the 
police themselves. The hate, violence and stigma 
that sex workers face on a daily basis disgustingly 
display our country’s value of heavy policing and overt 
sexism.
   Why is the discussion sparked by FOSTA-SESTA so 
important? Sex workers are people and they deserve 
to do their jobs in a safe environment where they are 
treated with respect. But FOSTA-SESTA also matters 
because sex work happens everywhere, not just in 
the Red Light District of Amsterdam or in big cities 
like New York, but here in Massachusetts as well. Sex 
work is a widespread occurrence, yet it consistently 
remains invisible to mainstream society. We must 
elect officials who implement radical changes in 
our government to dismantle stigma and violence 
connected to sex work. As we move closer towards 
the 2020 election, it’s important to know where 
candidates stand on sex work. Major figures in the 
running for President, such as Sanders, Warren, 
Harris and Trump, played a part in enacting FOSTA-

No Fun, No Fighting 
2019

Caroline Chaffiotte ‘22

SESTA into law. We must demand better of our 
elected officials to listen to sex workers when writing 
laws that affect their work and livelihood. As a society 
we must confront the harmful stereotypes we hold 
against sex work. When Tumblr enacted its ban, 
“adult content” wasn’t just erased, it severely harmed 
the livelihoods of the people who made the website 
flourish.• 
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“The hate, violence 
and stigma that 
sex workers face 
on a daily basis 
disgustingly display 
our country’s value 
of heavy policing and 
overt sexism.”
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The U.S. has never been a shining feminist 
example, residing in the lackluster space 
between oppressive and exemplary. The U.S. 

has a history of fostering policy for the sake women’s 
advancement and subsequently attempting to tear it 
down, the fight for abortion access standing as a classic 
example.  Patriarchy has left its newest footprint on 
the 21st century—and it comes in the form of Donald 
Trump. His ascension to power is a manifestation 
of the underlying patriarchal values of many U.S. 
citizens, specifically white middle class men and 
women. However, we cannot understand how the king 
of misogyny rose to power without understanding the 
U.S.’s tradition of turning a blind eye to progressive 
policy and pivoting away from feminist platforms. The 
reality is that before we had a sexist president, we had 
sexist policy. 
    Politically-charged sexism in the U.S. lies not only 
in the anti-abortion sentiment of many conservatives, 
but in the resolutions politicians choose to sweep 
under the rug. Many political theorists associate the 
U.S.’s failure to ratify U.N. resolutions with a sense 
of “American Exceptionalism” in which the U.S. is 
irrationally selective of introduced policy due to its 
historically substantial impact on the global arena. 
The irony is that in a domestic sense, the U.S. is falsely 
exceptional when it comes to the advancement of 
women’s health, political participation, workplace 
status and general well being. In 2015, the U.S. was 
ranked as the worst developed country for maternal 
health and ranked 89th for women’s participation in 
national government, according to Time Magazine. The 
states of Louisiana, Utah and Montana have respective 
wage gaps of 69, 70 and 70.2 percent. Nevada, Idaho 
and Hawaii have the lowest percent of women in 
managerial or professional occupations, all landing 
around 31-37 percent, according to the Institute for 
Women’s Policy Research. The policies the U.S. ignores 
are those which affect its domestic population, not 
its standing in the international sphere. And, most 
importantly, this ignorance disproportionately impacts 
women–especially those of marginalized identities. Is 
America’s version of exceptionalism maintenance of 
white male privilege?

US US
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   Amongst the resolutions yet to be ratified by the U.S. 
are the Convention on the Elimination of All Forms 
of Discrimination Against Women, the Convention on 
the Rights of the Child, the Convention on the Rights 
of Persons with Disabilities and the International 
Convention for the Protection of All Persons from 
Enforced Disappearance. The U.S.’s failure to respect 
these resolutions shines through its actions in 
other nations. The Reagan administration actively 
supported the Pinochet dictatorship in Chile which 
forcibly disappeared thousands of people, a significant 
portion of which were women. Therefore, it comes 
as no surprise that the U.S. has yet to hypocritically 
ratify the International Convention for the Protection 
of All Persons from Enforced Disappearance.
However, hypocritical ratification is far better than 
stagnation. Would the U.S be exceptional if it couldn’t 
exercise its interventionist pride?
   The fact of the matter is that the U.S. is 
hypocritically waving its flag proudly. It utilizes its 
status as the highest financial contributor the U.N., 
contributing 22 percent of total funding, with the next 
largest contributor (Japan) falling around 10 percent, 
as justification for its selective policy attitude. Yet, 
it fails to acknowledge that its capitalist-centered 
selection process is the same mentality that fuels 
women’s discrimination globally. The U.S. suppresses 
women beneath its capitalist agenda. 
   The most ironic facet of the U.S.’s ongoing 
ratification failure is that feminists within its borders 
still champion themselves as the living example of 
how the movement should operate and use academia 
to streamline their policy suggestions and rhetoric 
beyond the reach of non-western women. However, 
it was women from Brazil who largely spearheaded 
the development of the Commission on the Status of 
Women under the U.N. Economic and Social Council 
in its earliest phases. Additionally, the academic realm 
of Transnational Feminism (which recognizes the 
role of gender, the state, race, class and sexuality in 
critiquing patriarchal, capitalist power and criticizes 
its white Western counterpart) was largely spread by 
Chandra Mohanty–a professor at Syracuse University 
originally from India. Mohanty’s reshaping of 
feminism, and critique of her fellow academics, serves 
as a launch pad for change amongst the movement 
in the U.S. It is time that the U.S. feminist movement 
look inward at its colonialist exportation of organizing 
platforms into developing nations and return the 
voice to the women mobilizing within them. 
   It is easy for the U.S. political elite to turn a blind 
eye to Trump’s sexism in the same manner they 
towards progressive policy for decades. However, 
this is not a call for complacency on the behalf of 

citizens. It is time for women in the U.S., especially 
white women (who in recent elections are statistically 
apathetic toward sexist politicians) to push for 
progressive policy. It is time to turn toward our 
sisters in developing nations for mobilizing advice 
and alliance. Before we had a sexist president, we 
had sexist policy–and it was our complacency which 
allowed for our President’s rise to leadership. We are 
not exceptional. We are politicized bodies waiting to 
mobilize.•

Before We Had a 
Sexist President, We 
Had Sexist Policy
by AMBER WRIGHT ‘20

Looking Towards the 
End of Neoliberalism
by JONNY RAYMOND ‘21

The last five years in American politics have 
been a truly hectic time. The 2016 Presidential 
election turned many of the norms in American 

politics on their heads, culminating in the defeat of 
several well-known establishment candidates and the 
election of political outsider Donald Trump. During 
the election, and going forward, we’ve seen massive 
deviance from traditional political trends in the U.S. 
Recent midterm elections have seen the home turf 
for the Democrats and Republicans alike turn into 
battlegrounds as well-established politicians faced 
opposition both externally, and from within. The 
political turmoil and upheaval happening recently 
shows that the American political system is changing. 
Under the average political discourse we pick up in 
the media there is an ideological conflict that’s been 
growing since the most recent election cycle between 
the established political order, and a new desire for 
change. The neoliberal status quo is under threat by a 
new challenger, Democratic Socialism.
   Neoliberalism as an economic theory emphasizes 
the free market within capitalism. It sees the invisible 
hand of the market as a stabilizing and fair force that 
is superior to that of human ability. Overall neoliberal 
economics desires low governmental regulation, free 
trade, low taxes and a privatization of most services. 
General agreement is that neoliberalism as a guiding 
principle in our politics took root in the 1980s with 
the election of Ronald Reagan, and has remained 
that way since. Reagan, running off of the fears of 
Communism during the Cold War, shaped a new 
course for the American vision, one focused on the 

ideas of neoliberalism. He decreased government 
spending (on non-defense related things) and hand 
greater control to large corporations. This was 
coupled with large tax cuts, especially for the wealthy, 
in order to facilitate greater economic prosperity. 
Through this additional wealth, the idea would be that 
this prosperity for the wealthy would work its way 
down to the other classes, in a theory we now know as 
“trickle-down”.
   However, things haven’t been perfect since the 
1980s. We’ve seen sharp increases in rates of 
depression among US citizens, and in obesity rates. 
There’s been massive increases in wealth inequality, 
alongside declines in wages, as well as even fewer job 
opportunities for those without a college degree. In 
addition, student debt has spiked massively, as the 
cost of college has nearly doubled since the 70s. This 
all occurs while corporate profits rise and the planet 
stands on the edge of an ecological disaster from . 
Essentially, the last few generations of Americans 
have grown up in an age of severe panic, anxiety, and 
in some cases, hopelessness.
   Young people are angry, and disillusioned with their 
futures. Many are becoming politically galvanized, 
and have been turning away from the neoliberal 
order. According to a Gallup poll in 2018, 51 percent 
of young people from the age of 18-29 view socialism 
favorably. Meanwhile, the same poll displayed a 12 
percent drop in favorability towards capitalism, to 45 
percent. With Alexandria Ocasio-Cortez upset victory 
over an incumbent Democrat, and Bernie Sanders’ 
2020 campaign raising nearly $6 million within his 
first day of announcing candidacy, both of whom are 
self-declared Democratic Socialists, we can see that 
people are mobilizing against traditional Neoliberal 
policy. Free tuition, taxing the rich more, green 
reforms and universal healthcare are an antithesis to 
the economic and social policy propagated for the last 
40 years. This shift in public opinion can be viewed 
as an objection to unregulated free markets and 
corporate welfare that has run rampant in the U.S.
    The 2020 Presidential election will be the first 
battleground of this struggle. Donald Trump, his 
government stacked with wealthy business owners 
and his policy rhetoric that often harken back to the 
days of Ronald Reagan, are a desperate and intense 
rally to defend the neoliberal institution. Meanwhile, 
Bernie Sanders will be running again on the same 
progressive Democratic Socialist platform, and many 
of his possible challengers in the Democratic party 
have been forced to adopt a more left-leaning agenda 
in response to pressure from constituents. While the 
outcome is uncertain, the next election could be a 
large blow to the dominance of Neoliberalism, and set 
the new political alignment in the United States.•
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I dislike the orange boogie man on TV as much as any other liberal. All personal opinions aside, he is under-qualified 
to hold office and should not make executive decisions on behalf of the United States. But the media have brought 
such heaps of attention down on Trump in the last two years that people (globally) find him an easy target to blame 

for all misfortunes, forgetting that some problems predated his presidency. But this type of blame is not new. History 
repeats itself. 

Of men in antiquity, Alcibiades is one of the closest matches to Trump, both in character and actions. He was an 
Athenian general during the Athenian-Spartan Peloponnesian War. A charismatic speaker, Alcibiades swooned his 
audience with excitement and frivolous speech. Athenians were more interested in the way he spoke rather than 
what he was saying and the effects of his proposed actions. He endorsed the Melian Siege of 416 BCE, which ended in 
the complete annihilation of the island: all the men were killed; all women and children were sold into slavery. The 
Athenian populace’s horror towards this decision is evident to us from its artistic response: Euripides produced The 
Trojan Women, and Sophocles produced Philoctetes–both tragedies contemplate the devastation of war and damned 
the victor’s power. In 415, Alcibiades proposed and defended (but did not command) an expensive and foreordained 
expedition to Sicily, which resulted in some of the greatest losses for the Athenians. 

Days before the expedition began, Athens awoke to the scandal of the Mutilated Hermai.

A Herm is a quadrangle column statue with the head of Hermes and a phallus, inscribed and used as a road marker. 
Not only were Hermai of great religious significance in representing the relationship between men and gods, they 
were part of the day-to-day life of every Athenian. The head of the Hermai reminds viewers to ‘think just thoughts’ 
while the rigid phallus serves as a medium for the communication that is reproduction. The Herm glorified all that 
was important for a man in antiquity: the location signified where he has been; the phallus alluded to where he is 
going; the head manifested where he is.   

   The genital and facial mutilation suffered by these 
statues was dismissed as youthful pranks by some: 
Boys will be boys, they said. But others, understanding 
the embedded cultural significance of the Herm, 
became disgusted and furious, beginning a proper 
witch hunt and calling for further investigation. This 
resulted in the discovery of impious reenactments 
of secret religious rituals (the Eleusinian Mysteries). 
Alcibiades was allegedly involved in both cases—but 
before the trial could take place, he was sent off on 
the Sicilian expedition. In his absence, Alcibiades was 
accused of numerous other charges—one being that 
he was conspiring against democracy. The Athenians 
decided to recall Alcibiades for a trial, but he managed 
to escape on his way back. He received the death 
penalty in absentia and defected to Sparta. 
   After assisting with some Spartan victories, 
Alcibiades fell out of Spartan grace when he 
impregnated their Queen. And so, he defected to 
Persia.
   By now, it should be obvious that Alcibiades was 
not a good guy. He was capable, but completely self-
interested. Though the Athenians prided themselves 
for their judicial system, his trial was legally unjust. He 
was not able to defend himself, or even properly hear 
the full allegations against him. Alcibiades was an easy 
enemy to blame and his absence only exacerbated this. 
The charges of religious impiety became stacked with 
rumors of anti-democratic movements, aristocratic 
and oligarchic tendencies, and anti-Athenian coercion. 
Through this, Alcibiades was further blamed for social 
and political problems, namely that Athens had been 
polarised into generational oppositions, and that the 
Peloponnesian War had exhausted Athens’ resources 
because it had dragged on for 16 years, and that now, 
they had launched a soon-to-be very unsuccessful 
expedition of Sicily. 

A Modern
Alcibiades

   There are obvious similarities between the two men’s 
actions and stories. It is not difficult to blame Trump. 
He is closed-minded, self-interested, and because of 
his financial and political influence, he is very capable 
of grabbing anything he wants. What is difficult is to 
accept that he is not the cause of all problems. Trump 
did not cause social inequality. It already existed. He 
isn’t the first to favor the 1 percent; but because he is 
part of the 1 percent, he’s brought the world’s attention 
to this favoritism. Administer judgement and justice as 
warranted. 
   With another election coming up in 2020, it is 
important to lay rightful blame where it is fitting. Do 
not let the media cloud your judgement and capability 
to think of things objectively. Do not fuss over the 
small things, consider the bigger picture. Ask yourself, 
what was the U.S. before Trump? How has it changed 
since? Who do I feel will best represent me and lead 
the U.S. to the standard I want? Do not allow yourself 
to become like those oblivious Athenians, mesmerized 
by rhetoric. And more importantly, do not fall into the 
trap of creating yet another Alcibiades. • 

by NEFELI CUSTER ‘19

Alcibiades became 
a scapegoat 
for all Athenian 
problems. 

Trump has 
become a 

scapegoat for 
all American 

problems. 

And Trump Watched as Rome Burned
2019

Caroline Chaffiotte ‘22
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In a whirlwind of political activity since the 2016 
election, the U.S. is pivoting towards a nationalist 
mentality. Included in the Trump administration’s 

agenda is boosting “pro-American” sentiment, 
restricting trade by pivoting away from regional 
agreements and expanding tariffs and pushing for the 
return of jobs to the U.S. However, the reality is that 
Trump is even failing as an industrial nationalist.
   Even his most vehement opponents can 
acknowledge the political potency of Donald Trump. 
What remains of his base is passionate and adoring. 
However, economically, he is fueling the wrong 
sectors. He continues to devote attention to hydraulic 
fracking and outdated factory work amid climate 
technology’s rise to as the most promising and crucial 
technological sector. 
   Trump finds himself in a predicament. 
Acknowledging the promise in climate technology 
would admit the existence of a dirty concept to his 
base: climate change. 
   The reality, however, is that the world has upwards 
of 12 years before irreversible consequences of climate 
change set in, according to the UN Climate Change 
Report. As the rest of the world kicks the progression 
of climate mitigation and adaptation technology 
(i.e. the development of wind powered electricity, 
solar power, electricity from nuclear fusion, plant-
based meat production, reduction in transportation/
manufacturing carbon dioxide emissions, etc) into 
full drive, the U.S. continues to dump resources into 
finite petroleum and other environmentally-damaging 
sectors. A classic example is the coal industry. Trump 
has championed the return of the coal industry as a 
means of creating jobs in the U.S., while China has 
begun cancelling coal plants that produce in high 
capacities, according to the Yale School of Forestry 
and Environmental Studies. Even as one of the 
world’s largest economies, and a longtime forerunner 
in technological development, the U.S. denies the 
climate any respect on a policy level. What the U.S. 
doesn’t realize is that it’s also denying itself an 
opportunity for development.

   If Trump were a true nationalist, 
he would nationalize promising 
industries such as climate 
technology. In the earliest phases 
of the Pinochet regime, the copper 
mining and processing industry was 
nationalized in an attempt to give 
the nation comparative advantage 
over its counterpart Latin American 
agricultural economies. In Golden 
Age Argentina and Venezuela in 
the 1970s, oil was nationalized to 
establish or expand the nations 
presence on the global economic map 
and boost political cohesion. If Trump 

really believes his economic policy reigns supreme, why 
has he not followed suit?  
   At first glance, it would appear as though Trump 
understands the great economic disparity of Chile 
following nationalization, and there is a small hope that 
he recognizes the danger of nationalism. However, he 
chose to place heavy tariffs on the United States’ largest 
agricultural export partner, Canada, in the steel and 

aluminum industries. It is not that he is aware of past 
wrongs, but simply unaware of the global economic 
systems’ functionality. 
   By ignoring the promise of climate technology, he 
leaves space for nations like China and Canada (who 
are now forerunners in its production) to nationalize 
the industry. As of 2017 the Canadian company 
General Fusion is set to develop the first commercially 
efficient nuclear-power fission plant, which would 
produce electricity without carbon dioxide emission. 
Carbon Engineering, another Canadian company, is 
establishing a system that harnesses CO2 from the 
air and converts it to fuel. China has quickly risen to 
the forefront in solar production, with more than half 
of global investment in the sector stemming from 
the nation as of 2017. And, according to the United 
Nations Framework Convention on Climate Change 
(UNFCCC), China has already surpassed its 2020 goal 
of reducing its carbon emission by 45 percent from 
its 2005 level. Trump is forgetting that nationalism 
under globalization, and within the context of climate 
change, is its own unique beast. 
   For such policy to be tenable, it  must be paired 
with an intense focus on comparative advantage. 
The U.S. is currently one of the largest exporters of 
beef in the world. Cattle are increasingly hazardous 
to the environment due to their significant methane 
gas emissions, water consumption and overgrazing. 
The U.S. has an opportunity to take the lead in 
the production of plant-based meat alternatives.
Swapping our production sectors for climate efficient 
alternatives could solidify the U.S. as a national force 
in climate innovation. We cannot simply cut our ties 
in the globalized economy, but we could nationalize 
industries as a means of streamlining technological 
development in the U.S. Trump, however is failing 
to emphasize nationalization of the most important 
sector for the global future. He is neglecting to realize 
that under globalization, “making America great 
again” means maintaining a presence in the global 
sphere of technology. 
   Donald Trump’s failure to acknowledge the promise 
in climate technology exhibits his failure not only 
as a significant environmental actor, but in his 
commitment to American nationalism. • 

Western Flag
2017
John Gerrard 

Making 
America Great?
by AMBER WRIGHT ’20

“Even as one of the world’s largest 
economies, and a longtime forerunner 
in technological development, the 
U.S. denies the climate any respect on 
a policy level. What the U.S. doesn’t 
realize is that it’s also denying itself an 
opportunity for development.”
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When did mass shootings become 
unexceptional? We’ve grown up in a post-
Columbine era where mass shootings saturate 

the television screen so often that each attack is met 
with increasing fatigue. Less and less attention is given 
now that the 24/7 news cycle provides instantaneous 
updates. This is our new normal. 
   Mass shootings have become commonplace, so 
much so that media attention has dwindled, and 
with it so has political discourse. Relatively ‘small’ 
mass shootings get lost in the media cycle and fail 
to garner the attention they deserve. They simply no 
longer carry the shock they once did. My mere ability 
to say ‘relatively small shooting’ is surreal.  What was 
once remarkable has become a routinely 
mundane and an almost expected facet of 
society.
   As the impact and magnitude of mass 
shootings wanes, our society is moving 
toward a state of acceptance, to the point 
where we are no longer provoked to enact 
change. To cope with the never-ending 
stream of mass shootings, our generation 
has diverged into a state of emotional numbness to 
insulate themselves from grief.
   The notification appears on phone screens; the 
breaking news banner runs across the TV; your friends 
ask if you’ve seen the latest headlines, and all that is 
said is “Yeah. I saw that. How awful.” And that’s it. 
We move on, unphased, morbidly waiting for the next 
tragedy to strike. And it seems that with each incoming 
notification, the impact lessens. 

   The emotional withdrawal that follows news of mass 
shootings is not a simple case of apathy or ignorance. 
Rather, the issue seems to be a reduced ability to 
empathize for the sake of self preservation. Worn down 
by the repeated exposure to suffering, people have 
been pushed to block out this kind of tragedy when 
it becomes too overwhelming, similar to going into 
shock after an accident. It is a survival mechanism—
creating distance and preventing oneself from being 

pulled into a vortex of distress, paranoia 
and fear. Desensitization is fundamentally 
an adaptive response to the frequency of 
mass shootings that pervade our news feed 
today.
   I found myself going through this 
defence mechanism myself in recent 
weeks in response to the Christchurch 
mosque shooting in New Zealand. In the 
days immediately following the shooting 

I found it hard to physically bring myself to read 
the news coverage and engage with the harrowing 
accounts. It becomes too easy to swipe away the latest 
notifications that pop up on our screens and go about 
our days blissfully unaware of the suffering of others.
   Mass shootings in recent memory have routinely 
been met with a vow for reform that is never upheld. 
Feelings of powerlessness therefore pervade our 
generation, enabling us to withdraw from the reality of 
the situation with little hope for change. To overcome 
the passivity that surrounds mass shootings, we need 
to stop skipping over the hard-to-read stories and 
allow ourselves to truly feel the pain, anguish and 
anger that these tragedies elicit. We need to allow 
ourselves to be shocked into action. 
    Those who carry out these attacks are stripping us of 
our innate ability to feel and connect with one another. 
To withdraw emotionally only enables stagnation. 
Distancing oneself from the trauma only serves the self 
and ignores the plight of others. The more we ignore 
the quicker the story fades, and with that so does any 
hope of change. •

“Desensitization is fun-
damentally an adaptive 

response to the fre-
quency of mass shoot-
ings that pervade our 

news feed today.”

A Violence All 
Too Common

by LOLA ROBINSON ’21 Democracy is hinged on the ability to compromise 
and find middle ground solutions. In America 
the very set-up of our constitutional system was 

designed by the framers to have the various branches 
debate and continuously check each other: a separation 
of powers. However, it is not always effective to take 
the moderate or centrist approach 
to governance. 
   Recently, Representative 
Alexandria Ocasio-Cortez stated, 
“moderate is not a stance. It’s 
just an attitude towards life of, 
like, ‘meh.’ We’ve become so 
cynical, that we view ‘meh,’ or ‘eh’. 
. . as an intellectually superior 
attitude.” She concludes that 
“‘meh’ is worshipped now. For 
what?” She is right. Through many 
discussions, I find that if people 
are not already entrenched on 
one far side of the political aisle, 
most will revert to a sense of 
moderation. Many take on a view 
that to be partisan is to blind yourself to the views of 
the other side and being in the center is most fair or 
just. At times this manifests in an attitude of having 
the “intellectually superior” method of approaching a 
debate between two sides.
   Even more problematic are the people who refuse 
to engage in politics, as if it’s a childish sport between 
two opposing sides which have no desire to reach 
an agreement. A democracy requires that people 
participate in it. It is not self-sustaining, rather, it 
requires the people to actively engage with the process 
for its continued existence. Without this participation, 
we are threatened with lapsing into an oligarchy as 
those who participate (mainly those who already have 
power) consolidate their power. Everything is political. 
If you do not engage and take sides when necessary, 
you are simply refusing to utilize your political 
autonomy, and instead relinquishing it to the will of 
others.
   There are times when it is toxic to hold the center 
view or refuse to participate in politics. At times 
when we are divided over fundamental human rights 
and liberties, taking a moderate stance or refusing 
to engage belies the privileges that enable one to 

sustain these views. Martin Luther King Jr. stated 
that he felt the barrier to freedom was “not the White 
Citizen’s Councilor or the Ku Klux Klanner, but the 
white moderate, who is more devoted to ‘order’ than 
to justice; who prefers a negative peace which is the 
absence of tension to a positive peace which is the 
presence of justice.” Despite what might be believed 
by a view of modern political discourse, we as human 

beings tend to shy away from conflict. As King implies, 
we prefer peace, even when filled with inequality, to 
justice that requires taking a stand and advocating for 
a far-from-center political idea.
   To take the view of the ‘meh’ moderate in human 
rights issues is to side with the oppressor over the 
oppressed — to continue to allow the status quo to 
exist is to endorse the injustice that it brings. There 
is no compromise here. One cannot find a middle 
ground between a group that simply wants the right to 
their livelihood and another group who wishes for the 
continued oppression of the former. Are we going to 
compromise and oppress only half of the people so that 
each side can partially get what they want? Of course 
not. There is no center between these two groups.
   Our society’s love of subjectivism has taken over 
to the point that we feel everyone has a right to a 
respectable opinion. Yet, treating every opinion as 
valid fact gives one side the ability to deny rights to 
the other and demand compromise. We should not 
accept ‘meh’ viewpoints as solid compromises. Such a 
view will inevitably lead to the disregard of someone’s 
rights, and therefore their humanity. •

Moderation as ‘Meh’
by CHRISTOPHER ORNDOFF ’21

Fox News
2019
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by JEREMY HOLT ’20

So wrote South African author and future Nobel 
laureate JM Coetzee (pronounced Keut-SEE-
eh) in his 1974 novel “Dusklands.” Written 

at the climax of American involvement in Vietnam, 
“Dusklands” was deemed remarkable in its ability 
to capture the anxieties and repressions of colonial 
powers. 
   Today, nearly fifty years and a handful of wars later, 
Coetzee’s book continues to provide a devastating 
vision of the United States’ behavior in the world. In 
turbulent times America would do well to listen to its 
thesis: that approaching the world as a conqueror is 
every bit as toxic for the conquering ego as it is for that 
of the subjugated. 
   “Dusklands” deals with American classicist Eugene 
Dawn, who is contracted by the government to design 
a psychological warfare campaign for use against 
North Vietnamese civilians. Harrowed by the evil 
of his task, Dawn gradually slips into insanity, but 
with his fall comes a paradoxical clarity on the roots 
of the American invasion, buried in the national 
subconscious. 
   America, Dawn realizes, as a nation of impossible 
power in a world with no equals for it, is elementally 
lonely: “Our nightmare was that since whatever we 
reached for slipped like smoke through our fingers, we 
did not exist; that since whatever we embraced wilted, 
we were all that existed.” In coming to Vietnam, 

America had irrationally hoped to find a rival that 
could withstand it where others had collapsed. Such 
a rival would be an entity, a Lacanian Other, from 
which America could finally find validation and self-
definition. “If you prove yourself, we shouted, you 
will prove us too, and we will love you endlessly and 
shower you with gifts.” 
   But in Coetzee’s narrative, the Vietnam of the 
American imagination “withered,” and America, left 
with its existential loneliness, lost the will to fight 
against the real Vietcong. Unfulfilled, it continues to 
search the world for the Other.
   Readers leave “Dusklands” with a sense of futility 
about America’s “mission.” The story’s implicit 
tragedy, after all, is that as long as a powerful America 
conceives of the world in terms of what it can and 
cannot conquer, desiring to meet an equal Other, it 
will only reach conclusion when its search leads it to 
either subsume the entire world or be destroyed at the 
Other’s hands.
   Coetzee would speak of the 2003 U.S. invasion of 
Iraq in terms of that search. Despite the fact that 
Iraq was far weaker in real terms than the United 
States, American politicians liked to frame the 
country under Saddam Hussein as an “existential 
threat” that warranted immediate engagement. The 
fantasy of an Iraqi nuclear arsenal helped bolster 
the country as the Other in the American (irrational) 

imagination, a discourse that subverted facts known to 
America’s “rational” faculties, the C.I.A. and the State 
Department. When the invasion came, Saddam fell in 
one month and his nuclear arsenal never materialized. 
Like Vietnam, Iraq had been reduced to ash, and 
had proven itself to be far from the validating Other 
or “existential threat” America had desired. Again, 
America lost the will to continue fighting, and Iraq 
soon fell into Vietnam-like disorder.
   Eight years after the U.S. exit from Iraq, there is 
again talk of war; North Korea, Iran, and Venezuela 
have been mentioned as possible targets of America’s 
projections.
   Coetzee’s image of the conquering ego is based on 
the conqueror’s own perceptions of its ability. Now, 
in a world where other states are rising in power, an 
America that still fears aloneness will almost certainly 
find the Other if it looks for it; not from Iran or North 
Korea, but from the newly powerful states that will 
oppose America’s efforts to disrupt the global balance 
of power. Such a meeting, born of America’s collective, 
persistent irrationality, would be catastrophic.
   Coetzee writes not to treat the “lonely conqueror” 
pathology, but to diagnose it. He would likely be 
doubtful about America overcoming what he frames 
as a complex buried so deeply in the national 

psyche, even if America were to successfully parse a 
multipolar world or interact more constructively with 
other nations. Though critical theory’s abstractness 
and pessimism are understandably unpopular in 
foreign policy circles, America would do well to heed 
Coetzee’s warnings that irrationality undergirds so 
much of its global behavior and must be exposed and 
understood. 
   As he writes: “I speak to the broken halves of all our 
selves and tell them to embrace, loving the worst in us 
equally with the best.” ·

“Like everything else they withered before us. We bathed them in 
seas of fire, praying for the miracle. In the heart of the flame their 
bodies glowed with heavenly light; in our ears their voices rang; but 

when the fire died they were only ash.”
Mt. Rushmore

2019
Faheem Dyer

What We Can Learn About Empire from JM Coetzee
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During her Senate campaign in 2012, Elizabeth 
Warren had been accused of falsely claiming 
Native American heritage for social clout. 

After years of controversy surrounding this issue, she 
took a DNA test and received her results in October 
of 2018. The conclusion only served to cause more 
controversy, especially among prominent Native 
American figures who were critical of the idea of using 
genetic test results to determine heritage. According 
to these figures, Warren’s test results delegitimize 
and dishonor members of their community whose 
ancestries have been properly verified. DNA tests 
can be socially harmful to indigenous communities, 
but their danger exceeds American social injustices 
in favor of something far worse: the increased global 
prevalence and acceptance of public access to genetic 
evidence has eugenic potential.
   In a more global setting, China has been collecting 
genetic samples, including fingerprints and blood 
samples, of its citizens with help from the United 
States. Officials claim that the information has aided 
crime prevention in China. But at what cost? The 
coercive, Nineteen-Eighty-Four-esque nature of this 
practice is dystopian to say the least, and this violates 
both the privacy and safety of its citizens. Whenever 
genetic information is collected, especially during a 
time where global fascism is on the rise, eugenics is 
the inevitable progression.
   During the Second World War, Germany started 
targeting people with physical or mental disabilities, 
homosexuals, criminals, and anyone who did not fit 
the Aryan archetype. These people were considered 
“life unworthy of life” by the Nazis. As a result, they 
were sent to concentration camps and exterminated. 
China is also no stranger to attempting to determine 
who is worthy of life, which can be seen in the 
country’s history of limiting the amount of children 
a family can have. The country enforced policy that 
was intended for population control and enforced by 
mandatory contraception, but it often led to parents 
choosing children based on ability or sex. Because 
able-bodied boys were regarded more favorably, the 
amount of people with disabilities and the amount 
of women in China dwindled in the late twentieth 

century. This is a direct form of eugenics that, 
intentionally or not, targets oppressed individuals and 
treats them as subordinate.
   Once a group in society is considered inferior, a 
domino effect of marginalization and oppression 
occurs. It is incredibly terrifying, therefore, to see 
that China is using DNA information to target 
criminals, especially considering what a strikingly 
similar approach the Nazis took. Normally this type of 
information about China is something to take with a 
grain of salt. Reports of this sort of Orwellian human 
experimentation frequently boil down to something 
that is overblown in order to create an orientalist 
narrative about China, but to dismiss this story 
outright seems like a poor decision.
   The reality is that worries about genetic tests are 
quite rational; they are increasing in popularity across 
the globe. Services like Ancestry and 23andMe are 
engaging in what one might call “genetic capitalism,” 
where genetic information is transformed and 
commodified. Of course, the criticism here is 
obvious; private corporations are profiting off of the 
insecurities people have about their cultural identities.
   This information is much more powerful than simply 
a means of income, though. The real danger arises 

Bio-Powerless
China and State-Sponsored Corporate Eugenics
by JACOB BEARD ’21

when this information inevitably becomes weaponized 
by the state. It is entirely possible, and arguably 
probable, that these ancestral services could have their 
information and records purchased by governments 
across the world.
   A state’s acquisition of genetic information is directly 
a form of Foucault’s concept of biopower, which treats 
genetics as a tool of the state to install discriminatory 
policies. These reforms could start with a simple 
policy that has actually already been considered in 
various governmental systems: the idea that one 
must be informed and intelligent to vote. This raises 
a few issues, mainly about how intelligence should be 
measured. Many would wrongfully argue that certain 
mental disabilities are grounds for disqualification. 
With the state having access to genetic information, 
the government could determine exactly which people 
are likely to have this disability and delegitimize their 
political agency.
   This concept extends beyond ability and into 
identities such as sex, race, and immigration status, 
too. Once an oppressed group has their political 
power nullified, it becomes easier for the state to 
justify tangible means of dehumanization. The central 
government can deny a group access to services, 
or even advocate for their genocide, which history 
has shown to occur. The state’s access to genetic 
information is inherently dangerous, especially to 
those that are already victims of the hegemonic power 
structure in place.
   It is evident that China is using genetic information 
against a marginalized group already. It is starting as 
something that most people can justify in their minds; 
for now, it is simply a way to stop crime and catch 
criminals. China isn’t going to throw that information 
out when they have caught their suspects, however. 
Instead, one should anticipate that they will use that 
information to justify other actions against people 
they might deem necessary. Today, it is simple law and 
order, but tomorrow it could be China coming to the 
conclusion that a certain genetic trait makes someone 
predisposed to crime, and therefore a danger to society 
that must be taken care of. When that day comes, you 
had better hope that you have the right ancestors. ·

Off in Aeotearoa (Māori) rests New Zealand, a 
country full of sheep, mountainous regions 
with miles of breathtaking views, black sand 

beaches, rugby, and racist ideology. To be more exact, 
colonial ideology that uses racism as an oppressive 
standard to sustain British-inspired whiteness. New 
Zealand has a history of displacing their native people, 
the Māori, by pushing them off sacred land. 
   While I was abroad in Auckland, NZ, my roommate 
Sammie told me she was Māori and she taught me 
much about the oppressive stereotypes people place 
on her and her people; they’re lazy, uneducated, and 
more impoverished than white people. And even 
though many of the names used for streets, buildings, 
and towns are Māori, I soon realized that a majority 
of the white people I talked to brushed off the names 
as long and impossible to say. Everyone is taught 
Māori throughout their schooling before university, 
and Auckland U. has a Māori major. But what cannot 
be overlooked is the lack of attention Māori students 
and the culture receive throughout New Zealand. The 
displacement of Māori history lies within the Treaty 
of Waitangi that exchanged land and rights based on 
equality between the British and Māori. But because of 
a language barrier between the two, the British tricked 
the Māori into exchanging land for blankets, clothes 
and guns. This exchange is not a symbol of equality 
between British and Māori people and only leads to 
the issues the New Zealand people face today with 
racism. 
   But it isn’t only the Māori culture and people that 
are on the receiving end of endless stereotypes and 
oppression. While there it wasn’t hard to notice the 
massive immigrant and refugee population, where 
I met people from all over the world who lived year 
round in Auckland — people from Israel, South Africa, 
India, China, Japan, and Singapore, to name a few. 
What became apparent to me was the sheer racism 
that consistently appeared especially while singing a 
Kanye West or Jay-Z song at a bar. After my receiving 
a text from my flatmate asking, “where are you N***” I 
was not only disgusted but knew I had to shut it down 
immediately. But I heard it everywhere and it didn’t 
stop with one inflammatory spout. According 

New Zealand and 
What Colonialism 
Leaves Behind
by MORGAN DELAHUNT ’19

 “A state’s acquisition of 
genetic information is directly 
a form of Foucault’s concept 
of biopower, which treats 
genetics as a tool of the 
state to install discriminatory 
policies. These reforms could 
start with a simple policy 
that has actually already 
been considered in various 
governmental systems: the 
idea that one must be informed 
and intelligent to vote.” 
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to my flatmates, 
Asians were 
smelly and 
annoyingly loud. 
Something they 
didn’t realize 
when I tried 
to shut down these generalizations is that they are 
actually ingrained with the idea that white people are 
superior to those of a different skin color and culture 
than them. If you were not, in their sense ‘kiwi-ized,’ 
just like you may be ‘Americanized,’ then you were 
excluded from an English-speaking, white, normalized 
culture. 
   The United States has similar history in erasing 
native cultures that came before our own American 
one. Still, as our own immigrants try to live up to 
what it means to be American, they risk losing their 
own culture for the sake of being recognized as an 
English-speaking, ‘normal’ American. With the 
racist background the United States has, I was able 
to recognize a similar undergirding in New Zealand 
culture that tries to appropriate not only Māori, but 
a lot of Asian, and Afro-American culture, some of 
that culture being based in oppressive language and 
history. 
   When a white terrorist massacred fifty people and 
wounded fifty more with a semi-automatic gun, New 
Zealand’s safe world shattered. Or more justly said, 
their white superiority shattered; it was seen for what 
it was, deadly, violent and aggressive. For all of the 
racism I witnessed in New Zealand, this was the final 
action that was taken upon a Muslim community 
that thrives in Auckland, but is underrepresented 
as a minority religion and race. It is only now ironic 
that the British gained land, as well as guns from the 
Māori. 
   For the community of Kiwis there, to say “This is 
not our New Zealand” is not enough. It is a way of 

pushing off the truth of the matter: for centuries, New 
Zealand has kept foundations and institutions of white 
colonial ideology intact. Starting from pushing the 
Māori people off their sacred land and transitioning 
their culture into one that the British settlers could 
appropriate and pass off as their own, a culture 
that is undermined through the brushing off of its 
significance to ancestors. 
   Through the lens of blasé New Zealand attitudes, I 
still applaud Jacinda Ardern for doing what the United 
States and many terror-stricken countries have not 
been able to do, ban semi-automatic guns.We can’t 
place all the blame on the guns, but outlawing them is 
a first step to hopefully realizing that, yes, this is your 
New Zealand and it can be a more accepting place. 
That yes, your culture does allow white transgressions 
on a minority immigrant and Māori culture. 
Acknowledge the history, acknowledge, for safety’s 
sake, and life’s sake, that just because your country is 
displaced from adjoining land, it will not be dismissed 
from justice. Acknowledge the way colonialist and 
white supremacist ideology have founded your long-
held beliefs and seeped sometimes subtly and other 
times overtly into your institutions of education and 
language.It is an acknowledgement I wish American 
politics would realize about the immigrants that live 
among us and the people whose history we have 
hidden beneath AP History textbooks. Gun control 
does not fix the years of systemic oppression in either 
New Zealand or the United States, but it does bring 
one country closer to humanity and holding those 
who do not show it accountable. Ardern’s policy sets 
New Zealand on the right path to calling out white 
supremacy and terrorism which is important if they 
are to ever bring peace and acceptance and healing to 
the immigrant and native populations that find safety 
in New Zealand’s mountainous regions. ·

Russian foreign policy is indisputably one of the 
most hotly discussed topics in America today. 
Whether relating to the masked special forces 

operatives who seized Crimea in a matter of days to 
the recent revelations of election interference in the 
United States and several European democracies, 
Vladimir Putin’s foreign policy decisions are on the 
forefront of much of the world’s geopolitical affairs. 
Many in the West rush to label the Russian president 
an authoritarian leader who seeks to reestablish the 
former glory of the Soviet Union by brazenly and 
aggressively standing up to the United States, NATO, 
and the European Union. The truth, however is that 
Putin’s foreign policy decision-making is far more 
complex and nuanced. Although he may come across 
as a cold and calculated leader who is always planning 
his next move to undermine Western influence, what 
Putin and Russia truly seek is recognition on the 
international stage.
   For as long as it has existed, Russia has sought to be 
recognized as one of the key actors in international 
politics and viewed at the same level of influence 
and power as the predominant superpowers of the 
world. This can be seen at many points in Russia’s 
history where its rulers put forward policies that 
greatly enhanced the country’s cultural, military, 
and technological capabilities. Yet after a period 
of immense success and progress, Russia would 
inevitably tumble into a period of political and 
economic decline until another strong leader came 
forth promising to return the Russian people to a 
time of prosperity and respect. Russian ethnic pride 
has always highly 
valued strength in 
leadership, and as 
such the country has 
continually rallied 
behind an individual 
whom they perceive 
as strong and capable 
of fixing its problems. 
This is due to the fact 
that, in the eyes of 

its people, Russia can only be a strong country if it is 
guided by a strong leader. If not, another power will 
inevitably invade the country, which is something the 
Russian people will never tolerate.
   Ever since he was elected President of the 
Russian Federation in 2000, Vladimir Putin has 
been regarded as the strong leader that Russia so 
desperately sought after the collapse in the Soviet 
Union. He not only brought an impoverished Russia 
out of a post-Communist depression and curbed 
the power of the country’s gang of oligarchs, but he 
also poured millions of rubles of the federal budget 
into a massive overhaul of the army. He has also 
adopted an increasingly aggressive stance toward 
the U.S. and NATO, claiming that they present the 
two greatest threats to Russian national interests 
in the 21st century. This way of thinking is nothing 
new; with previous countries such as France and 
Germany having come very close to overtaking Russia 
in the 19th and 20th centuries, Putin’s rhetoric has 
established an image that both American and NATO 
forces are the newest form of Western attempts to 
curb Russia’s expansive interests. 
   Today, Russia’s military and political influence has 
been felt across the world. Ranging from military 
invasions in Ukraine and Georgia disguised as 
interventions meant to protect ethnic Russians to 
hacks on the Democratic National Committee servers 
in an effort to meddle in United States elections, 
Putin has expressed in taking an increasingly hostile 
stance against the West. By doing so, he satisfies two 
important roles as the leader of Russia which bolster 
both the international and domestic perceptions of 
Russia. First, he preserves Russian national interests 
by staving off the United States and NATO, whom 
Russia perceives to be the predominant threats to 
its security. Secondly, by standing up to the United 
States, who after the collapse of the Soviet Union 
seemed to be the world’s sole superpower, Putin has 
embodied the Russian image of a determined and 
steadfast leader who remains unwavering amidst 
American attempts to contain Russia’s rise as one of 
the world’s modern global powers.
   By carefully cultivating an image of a Russia free of 
Western influence and determined to achieve its goals, 
Putin hopes that the international community will 
finally realize that Russia is a nation that cannot and 
will not be treated as a subordinate to the established 
powers in Europe and America, but rather as an equal 
who shifts the balance of power further towards the 
East. ·

What Putin 
Really Wants
by NICK LEKKAS ’20

“Although he may come 
across as a cold and 
calculated leader who 
is always planning his 
next move to undermine 
Western influence, what 
Putin and Russia truly 
seek is recognition on the 
international stage.”

“But it isn’t only the 
Māori culture and 
people that are on 
the receiving end of 
endless stereotypes and 
oppression.” 



It was the Lunar New Year. On a cold, sunny 
afternoon, I went to Boston to meet friends and to 
watch a sci-fi movie made in China, “The Wandering 

Earth”. It was adapted from a novel of the same name 
by a big-time writer Liu Cixin, whose The Three-
Body Problem won a Hugo Award for Best Novel in 
2015. The film was and is a cultural juggernaut, and 
I certainly felt the popularity going into that AMC in 
Boston. We waited a week after its opening to finally 
get nice seats; the hall was filled with Chinese people, 
mostly young students like me, ready to hear some 
authentic Mandarin and view our home country on the 
big screen in a hopefully different light. 
   Some cinematic experiences are un-replicable and 
once in a lifetime. I’m reminded of that gentle night 
when I travelled across Miami to watch the Polish 
black-and-white music film “Cold War” in an art 
cinema with a rosé in my hand, in a room full of baby 
boomers. I don’t usually watch Chinese commercial 
films in theaters, and watching “The Wandering 
Earth” was unlike my other theater visits. I heard 
my mother tongue in a foreign country, I shared 
this experience with fellow Chinese youngsters, and 
to some extent, I felt spoken to. It was something, 
at least, to feel my Chinese identity emphasized on 
the outside. But walking out onto streets of a windy 
Boston, I couldn’t help but ponder exactly how 
Chinese this movie is. 
   “The Wandering Earth” is the second highest 
grossing film in mainland China’s cinematic history. 
It stars Wu Jing, a superstar actor who also helmed 
China’s highest grossing film, the deeply patriotic 
“Wolf Warrior 2.” A state-of-the-art blockbuster with 
Wu Jing as the face, therefore, “The Wandering Earth” 
is associated with a heavily nationalistic undertone in 
media campaigns and reviews. Nonetheless it is has 
been a major hit; even on the other side of the Earth, 
discussions were heated and tickets sold fast.
   Unlike a typical Hollywood post-apocalyptic film 
where American heroes are at the forefront of saving 
humanity, this film puts Chinese people at the core 
with the task to save the day, and also spends 
some screen time to fit other nationalities 
in it. It follows that a well-praised theme of 

internationalism is present– or it at least seems so. 
What the film actually does is include one Russian 
astronaut as a sidekick, and many nameless foreigners 
to be “the people”, who when needed, generously 
lend their hands for the protagonists. Fans claim that 
in doing so, the film is not an American-style story 
of individual heroism where different nationalities 
actually have their parts, and that it just so happens 
that the Chinese were the ones who saved Earth.
   The other nationalities, however, do not have their 
own plot lines; their existences only serve the function 
of propelling the story for the Chinese protagonists; 
they don’t even have names. To paraphrase one critic: 
real internationalism means to respect each culture 
and each country’s independence, instead of having 
one country as the leader, the rest as just passive 
followers. In fact, the film showcases different cultures 
in a very Hollywood way; they are a collective of 
“others” at the background with very little individual 
portrait, narrative function, or agency. We’re used to 
understanding how Hollywood shies away from telling 
stories of minorities and puts token characters in 
productions centered on white people, as if shouting 
political correctness makes it really multicultural. 
Shedding the skin of “internationalism” from “The 
Wandering Earth”, we’re left with a tale as old as time, 
but this time, it’s the Chinese incarnation. Is it even 
Chinese enough? 
   There are scenes of the underground city where 
the remaining people live, with shots of mahjong, 
street vendors, hot pot and tea house, all Chinese 
traditional items and activities. But beyond those few 
elements shown at the beginning, the entire movie 
isn’t uniquely 
Chinese. One 
could concede 
that in a post-
apocalyptic 
world, all 
the cultural 
sights would 
be drastically 
different 
from what 
we see today, 
but then it’s 
even more 
important to 

find something central to Chinese values and cultures 
for viewers of this age to identify and empathize 
with. The story revolves around a family of three 
generations, and many people claim it is the emphasis 
of family that makes it uniquely Chinese. However, 
if the main characters were substituted to be other 
ethnicities, the plot won’t be impacted in a significant 
way. Valuing family isn’t unique to Chinese identity. 
The sheer act of Chinese people saving the day doesn’t 
make the story Chinese either. Still, it simply looks like 
a Hollywood production with Chinese faces in it, from 
special effects and editing, to execution in storytelling, 
like familiar tropes of rebellious teenagers, kitsch-
like moments of sentimentality, and acts of heroism 
spanning out the entire movie. Perhaps the creators 
were attempting to show the universal through 
the particular; but instead the universal stops at a 
superficial level, while the particular isn’t thoroughly 
cooked to stand on its own either. 
   I had hopes that a major production from a 
non-western country might provide a distinctive 
cultural narrative, challenge the dominant American 
perspective, and illustrate local cultures and native 
identities; but not only did The Wandering Earth 
fail to deliver an organic localization of pop genres 
like sci-fi, it also tells the story with an American 
worldview. Especially as a Chinese living overseas, I 
need to see more than just gestures toward Chinese 
culture, and I need to feel a sense of pride espoused 
unequivocally by this film for me to wholeheartedly 
jump on the bandwagon. I didn’t feel deeply moved; 
I didn’t feel what’s supposed to be there across time 
and space; I didn’t feel recognized for being Chinese. 
Disappointment would be an understatement.
   What’s worse is that many fans see this film as a 
source of national pride, and they morally blackmail 
anyone who acted differently. Some anti-nationalist 

audiences went on Douban.com (the Chinese 
equivalent of IMDb) to give a lower score, and that 
attracted many attacks from the moral high ground 
who believe “The Wandering Earth” is the epitome 
of Chinese filmmaking techniques, and hence the 
peak of our development. Most discussions about 
this film extend beyond the realm of filmmaking as 
an art; instead nationalism has hijacked and engulfed 
the public space, and it became almost impossible to 
have an open and honest debate. Ironically, public 
fanaticism about anything that remotely touches on 
Chinese identity, Chinese sovereignty, and Chinese 
power is seen as a uniquely Chinese phenomenon, in 
all its postmodern and surreal ways. Even that might 
need to be called into question, though Since right-
wing nationalism in on the rise globally, not even that 
can be unique to China. 
   How is a film that merely scratches the surface in 
claiming to challenge dominant Western narratives a 
national pride? In all its glory, “The Wandering Earth” 
reflects a mentality rampant in contemporary Chinese 
society: to be a great power is to replace American 
hegemony. The US is the imaginary opponent to 
Chinese greatness, in both foreign policy and socio-
cultural activities. The making of good films is 
falsely equated to making films like Hollywood. As a 
consumer of Hollywood films, I can’t say I’m inclined 
to categorically despise them, but must one’s ambition 
stop short of Hollywood standards? Wouldn’t it be 
more inspiring if the Chinese film industry opened 
up a whole new realm for the art, in a uniquely non-
Western way? 
   Take a step back, does China have to aim for 
the US to achieve greatness? Edward Said, in his 
text Orientalism, presents that Orientalism is the 
way of constructing one’s identity as mirrored to 
an imaginary Other. Historically, the West has 
substantiated its own identity by standing opposite 
to those of the East, including the Near East (Jewish-
Palestinian), Middle East (Arabic, Persian) and Far 
East (Chinese, Japanese, etc). Without the Other, 
there wouldn’t be the One. Contemporary Chinese 
have turned the tables, and are viewing themselves 
in the othering light – it is self-Orientalization for 
China to define itself with an American lens. They 
have internalized Orientalism like women who have 
internalized misogyny. A few centuries since the 
initial steps of colonization, we’re still haunted by its 
imperialist ghost.The West still defines the East, and 
the East has accepted it.
   Said himself, like other post-structuralists is 
deterministic, offering no way out. At least I can say, 
Chinese standing in the international arena shouldn’t 
be in relation to American greatness. We are above 
that. ·

Exploring Chinese Identity 
At the Movies
by YAO LAN ’19
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The idea that your ancestors’ experiences are 
deeply rooted in your being seems more of a 
philosophical concept than a biological one. 

However, in recent years scientists have found 
cases in which environmental, cultural, and even 
emotional factors have altered genes passed down in 
children and grandchildren. Epigenetic inheritance, 
a fast-growing field of study, is connecting genetic 
links between a person and their forefathers’ cultural 
context. 
   Epigenetic inheritance is a phenomenon that 
goes against our conventional understanding of 
genetics. Scientific convention holds that biological 
inheritance between generations can only be 
transmitted through genes contained in DNA. And 
yet, evidence shows that experiences have the ability 
to alter gene expression, as though passing down a 
memory through generations. 
   In 2014, researchers at Emory University 
conducted a study on premature births—one of 
America’s most troubling racial and ethnic health 
disparities. America’s problem is statistically the 
worst case in the industrialized world, with 11.1 
percent of white children and an even more egregious 
24.5 percent of black children born before 37 weeks 
gestation. This health disparity was thought to have 
possibly been a class issue, but middle- and upper-

class black women still have far higher preterm birth 
rates than white women. 
   The research suggested that across socioeconomic 
categories, chronic stress in black women living 
in America is the cause for the high rates. In 
experiencing social and institutional racism, black 
women were reported to have constant elevated 
levels of the stress hormone cortisol, as well as a 
lack of inflammatory mediators. These combined 
in pregnant women have the biological response of 

inducing labor. The effects of chronic stress during 
pregnancy are  associated with behavioral and 
emotional problems in infants through toddlerhood. 
   Research on less endemic cases have shown similar 
results. A research team at New York’s Mount Sinai 
Hospital in 2015 studied epigenetic inheritance in 
Holocaust survivors’ children and life-long stress 
disorders. They concluded that male Holocaust 
survivors, including those who were interned in 
concentration camps or were in hiding during the 
war, had children with higher methylation of a gene 
involved in stress response. Likewise, another study 
found that girls born to women who were pregnant 
during the Dutch famine of 1944 had an increased risk 
of developing schizophrenia. 
   A Washington State University study showed that 
mice exposed to DDT, an insecticide used widely in 
America after WWII, increased the rates of obesity 
and other serious health conditions in the mice’s 
grandchildren to skyrocket 90 percent. These findings 
may have greater implications for today’s Mexican 
Americans, whose parents or grandparents came in 
large numbers to America in the 1940s to work in the 
agricultural industry and were regularly exposed to 
the chemical.  

by OLIVIA WHITE ‘20
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   Epigenetic inheritance remains controversial, 
since no one knows exactly how it happens. The 
present theory is that gene expression is turned on 
or off by methylation, or the addition of a methyl 
group onto the DNA molecule. Without changing the 
DNA sequence, methylation can trigger particular 
gene activity and manifest in a person’s behavior 
or health. While this is a potential explanation for 
how information is being transmitted, the idea of 
epigenetics remains nebulous. 
   This doesn’t mean we should cast it off as 
unimportant, though—the stakes are too high. Besides 
the allure of inheriting the remnants of a past which 
does not belong to us, confirming the theory will be 
a breakthrough in science, altering our preconceived 
notions of DNA. It will also give root to the causes of 
genetic disorders today. Our past histories are not 
merely part of the “human condition,” but something 
coded into us and our kin. And these experiences—
not luck or random mutation—can result in health 
phenomena throughout entire groups of people.
   These results hint at the idea that race and racism 
have deeper effects than previously thought This is 
perhaps the first attempt at quantifying at a molecular 
level the non-genetic aspects of race, demonstrating 
that race is a thing of both environmental and 
biological entanglement.
   As the study of epigenetics continues to grow, 
scientists will be able to place certain health 
disparities into sociological contexts, giving genetic 
deviations a specific time and place, as well as a 

specific cultural milieu, from which 
those in the field of medicine can make 
more accurate diagnoses and have 
more complex interpretations of the 
intersection of society and biology. •

SCIENCE + TECH

“Our past histories are not merely part of the 
“human condition,” but something coded into us 
and our kin. And these experiences—not luck or 
random mutation—can result in health phenomena 
throughout entire groups of people.”
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Relativity for 
Dummies

In 2015, it was announced by multiple global news 
sources that for the first time in history,
humankind had detected gravitational waves. This 

proved Einstein’s theory of relativity to be
more than just a placeholder explanation for our 
understanding of the universe’s behavior–now, 
there was evidence for it. Initially detected at LIGO, 
or the Laser Interferometer Gravitational-Wave 
Observatory, this discovery reshaped the way we 
could view and understand the universe, forever 
changing humans’ role in physical reality to one of 
participation rather than passive observation.
   But what does any of that mean? What is a 
gravitational wave, and what does it have to do with 
relativity? What is relativity, anyway?
   On that fateful day in 2015, I knew absolutely 
nothing about astronomy, its history, or how any
of it impacted us on a daily basis. All I knew was 
something big had happened, something comparable 
in scale to the discovery of the wheel, or even fire–
something that would reorient the conversation 
about what the physical reality we live in really is. 
Tried as I did to narrow down the significance of this 
finding into a simple sentence, or even words I could 
understand, I still could not fully grasp just why this 
discovery was so momentous.
   Four years later, I can safely say I get it (after 
several astronomy classes and long stretches of 
careful, meticulous research – not to mention more 
than a few viewings of Interstellar). The first thing 
that has to be understood when discussing Einstein’s 
theory of relativity is that space and time are one and 
the same – spacetime is the plane on which we, and 
all other things that can make claim to existence, 
operate within. The universe is immensely vast 
and old, nearly fourteen billion years old, and it 
continues to expand with each passing second. Every 
planet, star, galaxy, nebula, cluster, and supercluster 
in the universe are at the mercy of spacetime, and 
vice versa. Space and time are fused to create a four-
dimensional continuum that only objects of great 
mass can manipulate. The presence of these massive 
objects creates a bend in spacetime, almost as if 
you rolled a tennis ball onto a taut sheet. It helps to 

imagine spacetime in this way, since humans cannot 
visualize anything beyond three dimensions.
   The depressions that each of those bodies create 
in the picture above represent gravity. You might be 
wondering what gravity has to do with spacetime, 
but the fact of the matter is, spacetime is only 
detectable because of gravity and vice versa. We’re 
all aware of what gravity is and the effect it has on 
us, but few stop to think about why it does what it 
does, and why it behaves differently depending on 
where you are in the universe. The more massive the 
object, the more intense the effects of gravity – and 
thus a greater curvature in spacetime.
   So, what happens when spacetime is curved, 
besides a stronger pull of gravity? The answer is 
right there: space and time are curved. Space being 
curved logically means that gravity has greater 
pull, but time being curved is a little trickier to 
understand. The closer you are to an immensely 
massive object, the more your perception of time is 
warped. For example, time on Earth as it revolves 
around the sun passes exactly as we expect it to, but 
if the Earth circled, say, a black hole, the time we’d 
experience would seem to be a far more concentrated 
form. To black hole Earth, the passing of a day might 
mean the passing of several decades to solar Earth. 
To put it as concisely as possible, the more massive 
the object, the more spacetime is curved.
   Black holes are an entirely different story, however 
– they represent a puncture in spacetime. They are 
points of infinite mass and therefore infinite gravity, 
meaning that anything that enters into their pull has 
no chance of escaping, not even light. We still don’t 
really know what goes on inside black holes, beyond 
what is known as the event horizon (the point at 
which nothing can escape), but understanding 
relativity gives us a better shot at this.
   How do we know that any of this is actually the 
case? Well, the truth is, we didn’t – for almost a 
hundred years. It was the detection of gravitational 
waves by LIGO that began the process of proving 
Einstein right. Finally, after years of desperate 
searching and almost-but-not-quite-there detections 
of other forms of energy, tiny blips on the radar 
began to appear that were identified as gravitational 
waves demonstrated the truth behind relativity – 
spacetime is a manipulable field, and we are at its 
mercy. Every physical action that takes place in our 
universe, every object within it is directly influenced 
by gravity, and we’ve only just skimmed the surface.
   Today, the most practical application of relativity 
is its function as an engineering component in 
satellite-based measurements. Quantum mechanics 
is the hot new topic in physics, where relativity 

doesn’t actually apply, but perhaps in 10,000 or so 
years, when we’ve conquered gravity manipulation, 
there will be a better story to tell.  There’s plenty 
more to say about gravity, spacetime, relativity, and 
other nebulous happenings in the universe, but this 
is as brief an explanation as can be offered without a 
PhD in astrophysics. •

by JULIE WALSH, FSU ’20

Someone Use the 
Uncanny Valley for 
Horror Films or I 
Will

In the replication of the human image and/or 
human experience, the subject usually has to 
either appear exactly as it truly does, or come off 

as cartoonish and not realistic at all. When things 
fall between these two ends of the spectrum, they fall 
into what is known as the Uncanny Valley, a term 
used to describe when something either looks almost 
human, has the proportions of a human, but lacks 
the detail of a real human being. In the uncanny 
valley, movements may appear highly unnatural, 
unsettling, or disturbing.
   Early 3D animation and animatronics are 
particularly known for this visually upsetting 
imagery. One such example is the 90’s animated 
series ReBoot, which was saturated with stiff robotic 
movements and less than desirable facial animations 
that seemed highly unnatural and laughable. As time 
went on, and technology advanced, the dynamics 
shifted and the human features became more and 
more detailed, but this did not necessarily make a 
difference or solve the problem.
   Even contemporary films and video games today 
can be inhabitants of the uncanny valley with movies 
such as “Mars Needs Moms”, “The Polar Express”, 
and “Final Fantasy: The Spirits Within. All of these 
texts made genuine attempts to create computer 
generated images that came fairly close to blurring 
the line between the virtual world and the real world. 

by NATE AMARAL ’21

However, the closer and closer to realism they’ve 
come, the more unpleasant they have grown. In 
addition, almost all of these movies that are known 
for the uncanny valley are films and shows intended 
largely for children.
   Although in today’s world, CGI is used for horror 
movies, it is used in a more traditional sense to 
create traditionally frightening monsters and as a 
modern replacement for practical effects. 
There are multiple theories on what causes the dip in 
emotional response and makes people afraid of this 
phenomenon, one of the primary theories being that 
mismatch of the characters appearance, behavior, 
and/or facial expression. One study showed people 
animatronic faces with mismatched expressions by 
showing a surprised reaction on the lower half of 
their face but not the upper part, giving an almost 
universally eerie feeling. This same study also 
suggested that this feature is reminiscent of humans 
whose behavior expresses psychopathic traits. 
   Someone could intentionally use the eeriness of 
photorealism to create its unique sense of repulsion 
and fear. This is a concept that would be a rather 
unique take on horror films and add variety to a 
genre that is often prone to copycats, and repeating 
tropes within its own genre. Eeriness is the 
quintessential element that adds the truest sense of 
dread and unease in any horror flick and should be 
further explored with the uncanny valley as it can 
be used creatively in a variety of ways with relative 
ease. In addition, when animatronics were more 
frequently used for practical effects, they were done 
so to look as real as possible, but what if they weren’t 
made to look “real”? Rather, they could be used for 
a more surreal tone that doesn’t try to disguise the 
subject for what it is. Dolls and puppets have made 
many appearances in the horror genre before and 
present a different type of fear, one that doesn’t 
necessarily try as hard to trick us into believing they 
are human adjacent or actually human, but still 
evoke a sense of confusion and repulsion. Instead 
of looking at the uncanny valley as a problem that 
needs to be solved, it should also be considered 
a useful concept and tool to create art that elicits 
imagery and makes us reflect on what creates fear 
and why. •



end, there is the problem of paying high prices for 
so-called “grass-fed” beef that is unverifiable; on 
that of the producer, farmers are losing revenue to 
the middleman—feedlots and processing operations. 
BeefChain could represent the beginnings of a 
solution. 
   According to BeefChain’s official website, ranchers 
implementing this technology can enhance the 
traceability of beef and grant consumers a guarantee 
of human handling of animals. Not only can the 
meat be tracked from ranch to store, but BeefChain 
also records what the animals eat and the types of 
vaccines they recieve, ensuring that the consumers 
receive quality meat.  Animals are tagged to be 
uniquely identified as an individual, the information 
from which is then uploaded to the blockchain, 
producing “immutable, auditable provenance.” 
   The company also seeks to help the producers 
by creating what they call “Rancher to Retail,” an 
end-to-end supply chain via investment in those 
feedlot and processing operations, which can help to 
establish stronger connections between producers 
and consumers. 
   The amount of potential is promising, but the 
success of BeefChain remains to be seen. The six 
partnered ranches have tagged about 1,600 calves– 
the equivalent of 500,000 pounds of premium 
Wyoming Certified Beef– slated to be available for 
delivery in the early fall of this year. 
   While BeefChain is still early in its development, 
this innovation has remarkable implications; 
not only for producers of a variety of goods, 
but also for the future of ethical consumption. 
Particularly in corruption-laden industries such 
as the coffee market, the ability to tag and trace 
exactly where goods have come from can introduce 
transparency into economic supply chains that 
will benefit consumers and vulnerable populations 
disadvantaged by harsh working conditions and 
compensation. 
   As blockchain continues to become more accessible 
within a variety of industries, the clarity of relations 
and the path between producers and consumers will 
hopefully create a culture of accountability that all 
facets of the global market will be liable to follow. •

For 200,000 years, homo sapiens have always 
been moving forward. With ancients roaming 
through African jungles, traveling across the 

seas of Oceania, and even venturing to leave the 
exclusive little rock we call home, expansion has 
been an integral focus of humanity. Now, on the 
precipice of our next great migration toward the 
sky, we face many questions that may be too difficult 
for our primate brains to comprehend. An often 
marginalized topic of high-level knowledge in any 
discipline of study is the philosophy behind it. In 
studying astrophysics and cosmology, this issue is 
brought to the forefront with results laid in a tangled 
web of half-truths and full-fascinations.
   Paths to seeking these answers come in all forms, 
mainly physical and mental. One remarkable 
advancement to human minds is how we 
communicate, and the content that occupies that 
channel of communication. George Orwell’s “1984” 
provides themes and concepts that are thought-
provoking and deep questions that are difficult to 
illustrate without the use of abstract terms. One 
of these concepts is doublethink, where the mind 
accepts two conflicting beliefs as truth. “To know and 
not to know, to be conscious of complete truthfulness 
while telling carefully constructed lies, to hold 
simultaneously two opinions which canceled out, 
knowing them to be contradictory and believing in 
both of them, to use logic against logic … Even to 
understand the word—doublethink—involved the use 
of doublethink.”
   Cosmology is a 
vein of astronomy 
which focuses on the 
large scale history 
and future of the 
universe. One of the 
basic concepts of 
cosmology introduced 
early is called the 
Copernican principle. 
Plainly, it states that 
we are not special in 
our journey through 
the universe. Nothing 
about our location 
or point in time and 
space is unique. 
We are simply lint on the linens of Earth’s laundry, 
tumbling through the vacuum. Some extrapolate that 
this principle implies the lack of a god or creator, 

due to our completely arbitrary location in space 
and time. This is creed to cosmologists especially, 
who study the past and future of the ever dynamic 
universe with our seemingly meaningless place 
inside it. This principle is in direct conflict with 
the anthropic principle, which states that without 
observers to witness the majesty of the universe, the 
universe would cease to exist at all.
   To explain the history of the universe is 
tremendously intricate and complex, to the point 
where the first five minutes after the Big Bang 
encompasses the first half of a semester. Simpler to 
put into words is our current time in the universe 
and the (likely) future of the universe. Roughly 5 
billion years ago, the universe changed from being 
dominated by baryonic matter to dark energy. 
Baryonic matter is the stuff that makes up us, 
while dark energy is a source of energy that directly 
opposes gravity. By directly opposing gravity we 
know that the universe is not only expanding but 
accelerating in its expansion. This acceleration will 
prevent us from observing certain extragalactic 
objects, losing a part of our history. 
Thus we arrive at the cosmological doublethink. We 
must observe the universe while holding that we 
are in no way special or unique, and in observing it 
we know that we are positioned in a special place in 
time that would not be allowed to us if we happened 
to exist eons earlier or later. These two incredibly 
contradictory thoughts that are both supported 

by observation are true in our 
universe.
   A resolution exists here, and 
it is personalized to what you 
choose to believe. Yes, we are 
tiny apes who learned how to 
walk and talk living on a metallic 
chunk of matter floating through 
space and time. Yes, these large 
concepts can often provoke a 
level of existential dread about 
the ultimate fate of everything. 
But never forget that we occupy 
a place in time where we can 
observe the marvels around us, 
both above us and among us. 
Those are the things that make 
time special. •

Crypto Cattle
by JILL VAN DER SCHAAF ’20

On Understanding by SEAN MACBRIDE ’20

SCIENCE + TECH SCIENCE + TECH

25 26

At first glance, cryptography and farming seem 
to have very little in common– one involves 
cutting-edge technology, top secret messages, 

and data security; the other is a field dating back 
millennia which many associate with tradition, 
rusticity, and technological stagnation.
   And yet, even this unlikely combination can yield 
incredible results. One such outcome is  BeefChain: 
the blockchain-backed supply chain project for 
Wyoming cattle ranchers. 
   Blockchain, the technology most known 
for its implementation in Bitcoin and other 
cryptocurrencies, is a decentralized method of 
maintaining records of transactions – these are 
recorded and verified by members of the group at 
large. A certain number of these transaction records 
are grouped into a block, which is sealed by the group 
as a collective– each block holds the transaction data, 
a timestamp, and a cryptographic hash of the data 
from the previous block, therefore chaining blocks 
together. 
   A cryptographic hash function is a way of reducing 
an input to an output value of a set size. A good hash 
function will be virtually impossible to predict the 
output from any given input, and vice versa; given an 
output, it should be infeasible to reverse the process 
and retrieve the input. The mathematical structure 
behind blockchain therefore preserves the integrity 
of these transactions and the records thereof, as it is 
highly implausible for a bad actor to work backwards 
and make illicit alterations.
   Because the transaction chains are accessible to 
and regulated by everyone involved, one company 
has begun to use blockchain to track the multi-step 
processes of meat production. In Wyoming, six 
family-run ranches have partnered with BeefChain, 
a supply chain 
improvement 
project utilizing 
blockchain 
technology.  This 
project claims to 
confront problems 
on either end of 
the supply chain. 
On the consumer’s What Camus Wanted 

2019
Caroline Chaffiotte ’22

“While BeefChain is still 
early in its development, 
this innovation has 
remarkable implications; 
not only for producers of a 
variety of goods, but also 
for the future of ethical 
consumption.” 



A “minimalist,” a “feminist,” an “avant-gardist” 
are all terms with which the fashion press 
has tried to minimize Phoebe Philo, in 

a relentless effort to define the woman she 
created season after season. The iconic Central 
Saint-Martins-educated fashion designer 
is most famous for having orchestrated the 
collections of the French couture house 
“Celine” between 2008 and 2018. Over this 
decade, she defined the Celine woman we 
had all become accustomed to, imposed 
her appreciation for oversize clothing, 
and quadrupled the LVMH-owned 
company’s turnover, taking the 
house from quasi-insignificant to a 
full-on monstrous cash cow. 
   The Celine woman was to some 
an archetype: a utopian Parisian 
figure who lived on the Left 
Bank, went to the “Café de Flore” 
every morning at the crack of 
dawn to inject her compulsory 
€9 espresso while she read The 
Liberation or some obscure 
leftist Scandinavian literature, 
and smoked slender Vogue 
cigarettes. She was tall, wore 
everything oversized, and 
everything beige (beige was 
essential). 
   But most importantly, the 
Celine woman was to many the 
embodiment of the well-off, 
working, professional woman. 
She was the woman who had to 
run from her high-salary creative/
corporate job to the school her kids 
attended to pick them up, rushing through a 
yoga studio if she had the time, while making 
sure she always remained caffeinated It was 
precisely for these women that Philo created 
the Celine woman – it was for women like 
herself. Balancing a thriving professional life 
and motherhood was Philo’s reality, and this 
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reality transpired through the fabric of her designs, 
with the elegance, nonchalance, and free-mindedness 
synonymous to Celine. She was a woman making 
clothes for women. She upheld the legacy and the 
belief upon which couture empires such as Chanel 
were built: freedom of movement = freedom of the 
woman. 
   In January 2018, however, LVMH CEO Bernard 

Arnault, announced Hedi Slimane would be 
taking over the helm of the artistic and 

creative directions of the house. The 
Spring/Summer 2019 Celine show in 
Paris last September marked the debut 
of a new era for Celine. The anger 

throughout the industry was palpable. 
An uproar among fashion critics 

emerged. Clients mourned the loss 
of their messiah, and the Hedi 

Slimane era had begun.
   He had, according to the fashion 
press, turned the house of Celine 
into a travesty. His eponymous 
and notoriously skinny 
silhouette had invaded the 
house. His size-zero soldiers 
in shoulder pads and Chelsea 

boots had invaded the Hôtel 
Colbert de Torcy. The Celine fantasy 

brought to us was not one of an 
educated, independent, free woman. 
It was the dream of the Parisian 
youth during the 80s, drinking too 
many gin and tonics, partying at “The 
Palace” (Parisian equivalent of studio 

54), blinded by the brightness of the 
nightclub neon reflecting onto their 

sparkly belt-short skirts, not caring about 
tomorrow. 

   The Hedi fantasy, 
however, was the same 
myth which guided 
Slimane’s collections 
at Yves Saint-Laurent 
between 2012 and 2016, 

and enabled 
the brand’s 
resurrection, 
whose profits 
had been 
stagnating 
since the death 
of its founder 
in 2008. YSL 
remains to this day in the top three of most profitable 
fashion houses in the Kering luxury conglomerate, 
after Gucci and Balenciaga. The Slimane silhouette 
is in fact adored – not just in Paris, but everywhere. 
How can we explain the violent discontent? 
   The reality is that Celine had been for the last decade 
a singular house, in that it belonged to a specific 
subgroup of the fashion houses in Paris – the creative 
director of the collections was a woman, making 
clothes for other women. 
   Yet, counterintuitively enough, up until a few 
seasons ago, the only women designers in Paris were 
Stella McCartney, Isabel Marant, Maria Grazia Chiuri 
for Valentino, Miucci Prada for her second brand 
MiuMiu, Ann Demeulemeester and Philo herself. 
While this may seem a considerable handful, Paris 
Fashion Week is comprised of 75-80 shows each 
season. In 2016, “Business of Fashion” estimated 
that a mere 37 percent of Paris designers were 
female, while in Milan, women accounted for just 31 
percent of designers. Thus, the reality of womenswear 
fashion was only conceived of through a male lens, 
thereby perpetuating codes of beauty quasi-devoid 
of any grasp of the reality of womanhood. Philo was 
visionary for not abiding by the classic sexualization 
of the fashion customer. The Celine woman was 
sexy insofar as she was powerful, successful and 
thriving. Her clothes revealed the determination of 
her customers, rather than emphasizing their body 
features – which is typical of male designers designing 
for women.

Phoebe Philo at Celine 
Summer 2018
British Vogue 2018

   This is not to say that we should abandon sex appeal 
in fashion. Houses such as Versace, Thierry Mugler, 
and Balmain function solely by selling sexy, tight-
fitted, revealing attire with fabrics which often times 
involve polished, shiny leather and latex. There is a 
clear demand for these clothes. Yet, Celine’s success 
proved there was also a demand for clothes which did 
not uphold the traditional view of ‘sexy’ – there clearly 
were women who did not want to be associated with 
sex when wearing clothes. 
   The #MeToo era crystallized how suppressed 
women’s voices had and have forever, it seems, shifted 
the way our increasingly homogenous global society 
conceptualizes womanhood. If fashion is a means of 
communication, and if garments define how the self 
presents itself to the other, our goal should be giving 
spaces a multitude of voices to be heard. Hence, there 
is a clear need for an increase of women designers. 
And while this trend has slowly started – with Claire 
Wright Keller taking the helm of Givenchy, Maria 
Grazia Chiuri becoming the first woman director of 
Christian Dior, and most recently Virginie Viard at 
Chanel – this trend must continue. •

“Celine’s success proved there 
was also a demand for clothes 
which did not uphold the 
traditional view of ‘sexy’ – there 
clearly were women who did not 
want to be associated with sex 
when wearing clothes.”

To Phoebe Philo, Hedi Slimane at Celine 
Summer 2019

Vogue 2019

by TOM FENU ‘19

A Phinal Pharewell
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   That said, such an attitude of acquisition can quickly 
become toxic should one become obsessed with 
thresholds of knowledge. In other words, there’s a 
difference between marathoning pop culture for fun 
and flaunting one’s extensive knowledge to engage 
in gatekeeping, or policing others over murky ideas 
of what makes a “true fan” or a “real” film buff. 
What Oswalt gets at with his memoir is that there is 
no such threshold, despite the fact that our culture 
seems to value that threshold so much—just search 
“Last Jedi video essay” on YouTube or sift through 
the annals of Film Twitter for proof of that fact. More 
often than not, users on these social media channels 
promote fanship judged by excess, an ownership 
over particular stories based on how much or how 
little someone has seen, or on the ways we can one-
up each other rather than the ways we can share our 
appreciation. It’s performative consumption rather 
than consumption for the sake of personal interest 
and engagement—a path of “obsession, darkness, and 
magical thinking,” Oswalt writes. Movies are directing 
our lives, rather than the other way around
   Really, we should value the film and television that 
we love because these properties are interesting to us 
as individuals, and not solely because it checks off a 
box on a list of essential titles. That moralizing sounds 
easy to put into practice, but it’s more difficult than 
you might think.
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You Haven’t Seen That?
Experiencing Pop Culture as Acquisition

Take Your Pill
2019

Caroline Chaffiotte ‘22

by CHRISTINA SMITH ’19

A couple of years ago, I read a memoir that made 
me reevaluate the ways I consume pop culture. 
In Silver Screen Fiend, comedian Patton Oswalt 

writes about his move to Los Angeles in the late ‘90s 
and immersing himself in the city’s renowned cinema 
culture. Between 1995 and 1999, he saw hundreds of 
movies in theaters in order to “train himself” in the 
art of filmmaking. He embarked on a quest to see how 
many titles he could “star, date, and place-name” out of 
those listed in “The Film Noir Encyclopedia”, the three 
volumes of “Danny Peary’s Cult Movies”, and Michael 
Weldon’s “Psychotronic Encyclopedia of Film”. For no 
other reason “save for the fact that these [were] the five 
volumes in front of me as I [sat] cross-legged on my 
living room floor,” Oswalt took these lists as Gospel, 
often sacrificing social obligations and important life 
events in order to pursue the white whale of ultimate 
film buffery. “At the time,” he recalls, “I’m thinking, 
‘How many [films] in one year?’” 
   This attitude—of experiencing pop culture as 
acquisition, as checking off titles on a list—isn’t 
necessarily a bad thing. On its most basic level, it 
is a reflection of the very human desire to pursue 
knowledge on the subjects that we’re passionate about. 
And yes, there’s something satisfying about using a 
tangible set of boundaries to guide one’s consumption 
habits. One of my favorite podcasts is “Unspooled,” 
in which a film critic and an actor discuss all of the 
movies on the “AFI Top 100 List”, evaluate what those 
films have contributed to American cinema, whether 
they hold up — and what might be a better fit on the 
list in years to come.

   How many times have you expressed 
incredulousness over someone not having seen a 
movie or show that you love? The knee-jerk instinct is 
usually to scold—however affably—someone for what 
they don’t know, to ask “how have you not seen x?!” 
and tell them that they need to go and watch right 
this moment. We engage in that sort of discourse 
because these stories matter to us and we want to 
share them with the people we care about, but that 
aggressive approach to sharing more often leads to 
shame rather than a desire to learn. At least for me, 
my self-consciousness over not having seen cultural 
touchstones like “Game of Thrones” or “The Lord of 
the Rings” led to a lot of fibs at the start of college, but 
instead of participating in this form of unintentional 
gatekeeping, fans can choose to see this scenario as an 
exciting opportunity. After all, when faced with not-
knowing, there’s a sudden window for a fun night with 
friends; you get to re-experience something you love 
through the eyes of someone who hasn’t experienced 
that before, or you get to see something completely 
new with someone who loves that thing themselves. 
What’s more special than that kind of exchange?

   Overall, it is our responsibility to interrogate our 
respective desires to know more about pop culture, 
to ask ourselves why being an expert on the things we 
love matters so much to us. Why might someone want 
to check off every title on the “AFI 100 list”—genuine 
interest, or solely for the sake of catching ’em all? Even 
if we’re motivated by a little bit of both, there’s always 
more room for people who want to share in that 
knowledge alongside us. We don’t own culture, but 
culture also shouldn’t own us. •
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“This attitude of acquisition 
can quickly become 
toxic should one become 
obsessed with thresholds 
of knowledge. In other 
words, there’s a difference 
between marathoning pop 
culture for fun and flaunting 
one’s extensive knowledge 
to engage in gatekeeping: 
policing others over murky 
ideas of what makes a “true 
fan” or a “real” film buff.”



Daniel Goldhaber and Isabel Link-Levy’s movie 
“Cam” (2018) is latest in the line of social horror 
films, this time probing anxieties about agency, 

privacy and ownership in an ever-expanding digital 
landscape.
   The film’s protagonist, Alice, is ambitious. A webcam 
model with a promising porn career, she covets the 
highest-ranking spot on the fictional chat-room, 
“Free Girls Live”, where she makes her living. Such 
a goal requires constant nurturing: logging more 
hours online, cultivating relationships with viewers, 
developing content evermore dynamic and original. 
   Where porn is impersonal, camming is responsive 
to audiences’ desires in real time. Patrons of “Free 
Girls Live” solicit and receive personalized sexual 
experiences from Alice without the pain of exposure 
or effort, whenever and as often as they desire. As her 
own auteur, Alice too seems to benefit from an ever-
expanding economy of convenience that adapts human 
experiences to the digital realm. Even so, cam girls 
are as diverse as they are plentiful, so Alice’s viability 
hinges on the delivery of a near-constant sexual 
spectacle to a community of online pleasure-seekers 
whose whims she must accommodate to ensure 
continued sponsorship. It requires a not insignificant 
level of self-abnegation.
   Perhaps because Alice isn’t expected to actually have 
sex with her customers, or because she maintains a 
steadfast set of rules to guide her practice (no public 
shows, I-love-yous, or fake orgasms), or especially 
because she earns what we can only assume is 
a massive disposable income, we’re not initially 
concerned by (and maybe are even impressed 
with) her line of work. She’s in control, and more 
importantly, making money. 
   The stark contrast between Alice’s simple origins 
and the lofty standard of living that she, a middle class 
twenty-something, enjoys thanks to a porn career is 
meant to foster an uneasy complacency in viewers. 
A strategic set of wide shots early on accentuate 
the murky enormity of Alice’s upscale home, the 

impossibility of knowing exactly what hides in its 
myriad corners and shadows. This, in contrast to the 
drab interiors of her mother’s home and beauty salon, 
the outmoded video rental place and convenience store 
where her contemporaries find themselves cleaning 
up vomit, presents her line of work as empowering, 
obscuring the threat we know is looming. 
   This visual contrast is a surrogate for the competition 
between Alice and the other people, specifically other 
women, in her life: her friend Katie, who is intimidated 
by Alice’s success and relishes in the discovery that 
it owes to sex work, and her mother, who works as 
a beautician, an industry that prepares women to 
locate arrangements of male patronage. She is also, 
importantly, single: at one point, Alice quips that she 
can’t reveal a date’s name, because her mother might 
“go chasing after him.” It’s a light-hearted joke, but 
a reminder that women, even family members, exist 
in an economy of male desire, where opportunity 
is restricted by male gatekeepers and accessed by 
leveraging that desire through competition with other 
women. Much like the explicit competition of Alice’s 
profession, women must perform an exaggerated 
parody of femininity to maintain a monopoly on male 
desire and the opportunity it confers. Alice performs 
this parody in her porn. Her mother creates it in her 
salon. 

“Cam” and the Illusory Agency 
of Contemporary Porn
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(which conveniently never seem to imply modesty 
or celibacy, only gratuitous nudity and lots of sex 
with men), as well as its celebration of ‘boss-bitch’, 
self-made success, has refigured the mainstream sex 
industry as progressive.
   But Alice’s agency is illusory even before her 
account is co-opted by the glitch. The transactional 
relationship she shares with her viewers holds 
her captive to their desires. Free Girls Live owns 
all her footage and half her money. And, after her 
account is hijacked, the police make their loyalties 
clear when they uphold the website’s right to profit 
off of her likeness. The film’s critique of neoliberal 
feminism is crystallized in a conversation between 
Alice and her mother, where Alice tries to convince 
her that her account has been hacked and her mother 
merely reassures her that she “gets the whole female 
empowerment thing.” An exploitative, misogynistic 
sexual economy, dominated by men, is allowed 
to operate uninterrupted when we decide that 
empowerment means the appropriation of patriarchal 
tools by women, rather than their destruction. •

   The movie’s villain, the nonhuman “glitch” that 
co-opts women’s accounts and operates them without 
their consent, represents, quite literally, the extreme 
mirror-image of femininity that women compete 
with each other to emulate. The glitch latches onto 
cam-girls that are commercially 
successful and replaces them with 
a copy unconstrained by corporeal 
limitations. Unlike human women, 
the glitch is permanently self-
abjecting, always accessible and able 
to please the most men to the greatest 
extent they can be pleased. Men, 
obviously, have an interest in this 
efficiency. When we realize that Tink, 
Alice’s customer and reluctant ally, 
knows about the glitch and continues 
to masturbate to its live-feed (even 
when Alice, a real woman, sleeps in 
the next room) it becomes clear that 
men prefer the exaggeration. 
   Men and women are mutually 
implicated in the construction of this 
exaggeration. Women intentionally 
push the limits of male desire so as to 
monopolize it, in this case with crazy 
displays of sexual pageantry, while 
men’s dominance and desire require 
this in the first place. The glitch is 
the aggregate of these forces in the 
market. 
   It would be a mistake to understand this movie 
as merely a cautionary tale about the dangers of 
disseminating your image online. It’s a very nuanced 
critique of late stage capitalism and its impact on sex 

work, on women, and the way that both 
capitalism and patriarchy have adapted 
to an era where technology is ubiquitous 
and [a particular version of] feminism is 
commonplace. 
   A favored contention of contemporary, 
mainstream feminism is that to exercise 
choice as a woman is feminist. But to 
assert that sex work is feminist because 
it is chosen is problematic. Feminism’s 
further preoccupation with ‘sexual 
liberation’ and ‘reclaiming sexality’ 

by PIA PARISI-MARCOUX ’19

Original Art
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Anna Claire White
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“Women must perform an 
exaggerated parody of femininity 
to maintain a monopoly on male 
desire and the opportunity it 
confers.” 
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For those of us whose parents are mass absorbers 
of pop culture, our adult lives are unavoidably 
influenced by that media which we were 

frequently exposed to at a young age. It is not simply 
a decision like when our guardians allowed us to view 
our first R-rated movie or listen to explicit music 
that Nancy Reagan would not approve of, but it’s the 
aspects of the media that we deem fit to enter our lives. 
For my mother that includes contemporary romantic 
comedies still starring an all-white cast and crew—now 
featuring: minor aggressions. 
   I’m sitting with my mother watching the film she 
most frequently cites and quotes 2010’s “Leap Year”. 
In my youth, we admired it for its depiction of a young 
American woman travelling from Dingle to Dublin 
with a reluctant—but of course, very dreamy—local 
Irish man. However, watching it with a contemporary 
feminist perspective, the relationship between the 
American Amy Adams and her driver Matthew Goode 
is heavily reliant on his mockery of her relationship 
with her significant other back home and her uptight 
nature, while only praising her overt femininity. 
One of the stand out scenes meant to be played for 
humor involves the two bonding by making a home 
cooked meal. After Adams reveals how her edginess 
and organized lifestyle comes from a childhood of 
economic insecurity, Goode snaps the neck of a live 
chicken in front of her. Snickering, he remarks “coq au 
vin?” completely patronizing her confession. It is not 
that the film criticizes the American way of rushing, 
or the ways in which capitalism has influenced their 
entire way of thinking, but rather frames women in the 
U.S. as shrill and stuck up—needing to be tamed by a 
nonchalant hypermasculine Luddite who sheds light 
on everything that is wrong with her life choices. 
   Returning home and rewatching romantic comedies 
with my mom, I cannot help but 
analyze their underlying propaganda. 
While the films’ protagonists are self-
identified women, they still stop short 
of providing a counter-diet to the male 
dominated canon. Our leading ladies 
are frequently workaholics or loners, 
beautiful yet unattainable. The main 

source of conflict within these films always stems 
from their stubbornness or domineering over their 
male counterpart. It is only when they “let loose” that 
they are able to find love and happiness. My mother 
sees this as progressive. She sees the plotline as: man 
meets and admires hard working career woman. 
Meanwhile I see that much like the term “career 
woman” itself, these narratives force women aligned 
individuals to work as hard as possible to retain hyper 
femininity. 
   “Working Girl” came out in 1988. This illustrated 
to our moms (who were probably just starting their 
careers at the time) that young women can climb to 
the top despite misogyny in the workplace. As long 
as they go about it gently. Sandra Bullock revives the 
same archetype in 2002’s “Two Weeks Notice.” In 
which, a headstrong young lawyer takes a job working 
for an evil corporation to try to save her favorite 
landmarks and falls in love with her conservative, 
womanizing boss. That same 9-5-loving woman keeps 
returning to my living room. I inevitably become the 
mom while watching and rewatching: I’m not mad, 
just disappointed.
   Did a late-night screening of “Caddyshack” with 
my father at age 12 turn my brother into a raging 
misogynist? Of course not. In fact, quite the opposite 
is true. Looking back on these films that are so 
important to the way our loved ones see the world, 
we scoff because we see how minor aggressions in 
film may be dangerous and wish to produce pieces 
engaged in social justice. We can’t deny, however, 
that it will take a lot of resources to push out older 
generations and by the time we perceive the damage 
to be done, we will learn more about our own 
ignorance. Most times those of us privileged enough 
to consume film and media engage in consumption 
it for pure entertainment. However, what we see 
as good fun is still undeniably an influence on our 
subconscious and this forces us to look at the most 

privileged members of society as role 
models and everyone supporting or left out 
of these “heartwarming” narratives to be 
subordinate. •

The first time I read “A Separate Peace”, 
the summer before I started high school, I 
remember hating it. I was bored by the arrogant, 

privileged characters, the looming threat of conflict 
and the long drawn-out suffering. Instead of relating 
to its teenage protagonists, I felt alienated from the 
bastion of wealth and tradition that was America’s 
most prestigious boarding school just before the war. 
When we discussed it at the beginning of the year, 
many of my classmates said they felt the same way.
   A couple of years later, I read the book again and 
liked it better: the sparse, lovely prose, the haunting 
themes of fear and guilt. Of course, I had a tangible 
connection. My grandfather graduated from Phillips 
Exeter, the school that inspired Devon Academy, a 
year after the author in 1946. He missed the end of the 
war by months. I never knew my grandfather well, and 
so I consider the book a time capsule of the teenage 
years he never spoke about, of the place he described 
as being as bleak and lonely as John Knowles’s prose.
   Why do so many public school kids read books 
about private schools? “A Separate Peace” has been a 
curriculum staple since the 1980s and “The Catcher 
in the Rye” has been taught in high schools across 
America for twice as long. The difference is that I 
read it sitting in a classroom at my public high school 
that had been struggling under budget cuts for years, 
instead of an ivy-covered boarding school like the ones 
my father and grandfather attended. 
   After all these years, it seems strange that our 
reading lists have barely changed and even stranger 
that most of my literary exposure to teenage angst was 
through books about institutions that are exclusive 
by nature. The characters in these books — the 

Gene Forresters, the Holden Caulfields — inhabit 
narratives that are overwhelmingly white, male and 
wealthy. Narratives that don’t encompass the diverse 
experiences of many students in the public school 
system, or many contemporary teenagers in general.
   That’s not to say these books are bad or shouldn’t 
be taught. Many of them are classics for a reason, 
and address universal themes of friendship, love, 
anger, alienation and guilt. Some even challenge the 
foundations of these establishments themselves. Still, 
the privileged circumstances of these characters affect 
their worldview, to the point that many teenagers feel 
alienated from the protagonists meant to represent 
them. Rather than identify with Holden, many of my 
classmates said they found him annoying.
   It’s always been a struggle to reconcile tradition with 
taste, classics with diversity, but that doesn’t mean we 
shouldn’t try. Teach “A Separate Peace”, but also teach 
“The Brief Wondrous Life of Oscar Wao”, about the 
coming of age of an awkward Dominican sci-fi lover in 
New Jersey, or “Prep”, Curtis Sittenfeld’s novel about 
a Midwestern girl on scholarship struggling to fit in 
at the exclusive New England boarding school of her 
dreams. Deconstructing the mystique of the private 
school requires first acknowledging its mythical status 
and that the myths and traditions surrounding private 
school education are just that: myths.
   The week before I started college, my father and I 
went up to visit Exeter, a place neither of us had seen. 
We walked around the bare, empty quads, looked at 
my grandfather’s yearbook in the admissions office, 
wandered through the rooms of his senior dorm. 
Though still wealthy and exclusive, Phillips Exeter is 

different now: coed, more students on scholarship, 
more diverse. I had graduated high school less than 
two months before and felt out of place, as if I didn’t 

belong in my grandfather’s world, but then again 
neither had he. What I left with instead was the 

impression not of a literary backdrop but a real 
place, where the joys and miseries of adolescent 
life that had been felt so deeply there would 
continue to live on. •

The Allure of Mom Movies: The Cult of Private School
by ELIZA BROWNING ’22
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“While the films’ 
protagonists are self-
identified women, 
they still stop short of 
providing a counter-diet 
to the male dominated 
canon.”

by KATE CONSTANTINE ’21

A Generational Gap
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In this increasingly secular world, “religion” has 
become a dirty word to many millenials and Gen 
Zs. We are disenfranchised by the dogmatic and 

moralistic institutions of religion. The Abrahamic 
denominations in particular. And rightly so, 
considering the atrocities committed in the name 
of “God” through religious institutions (i.e. The 
Crusades, the usurpation of American native peoples 
based on a concept of religious superiority, killing in 
the name of “God” in general). We are not, however, 
uninterested in the fate of our (im)mortal souls and 
still seek answers to our existential questions: What 
is our purpose on earth as human beings? Is there a 
higher power? If there is a higher power, what does 
it have control over that affects our lives? Can we as 
humans ever access or communicate with this higher 
power? Do we have souls? If we do, how do they 
function? If we don’t, what are the consequences? 
How do we answer these questions?
   The good news is we have more freedom than ever 
to dabble. We can take what we want from the pre-
existing religions to synthesize our own personalized 
ideology. If everyone lives their own truth in regard 
to deeply personalized individual spiritualities, this 
freedom allows for a very fluid reality if the concept of 
“perception = reality” stands true. Depending on how 
strong your anchors are in reality, this can be a rather 
terrifying existential concept. 
An element lost in New Age personalized spirituality 
is the sanctity 
of a community 
and referable 
rituals that are 
anchors of world 
religions. New 
Age spirituality 
puts an emphasis 
on a practice that 
resonates with 
your soul which 
can be fairly 
self-exclusive, a 
reflection on the isolation of Gen Zs perpetuated by 
the evolving diametric interface of social interaction 
and technology. 
   The Counterculture movement of the 60s and the 

New Age spirituality movement of the 70s laid the 
groundwork for the avenue of spirituality that we are 
seeing today. An element lost in New Age personalized 
spirituality is the sanctity of a community and 
referable rituals that are anchors of world religions. 
New Age spirituality puts an emphasis on a practice 
that resonates with your soul which can be fairly 
self exclusive, a reflection on the isolation of Gen Zs 
perpetuated by the evolving diametric interface of 
social interaction and technology. This esoteric zeal 
has taken hold producing YouTube gurus, Delphic 
podcasts and social media sages. While some of these 
influencers are genuine about their beliefs, there is 
no denying the attraction towards the mere aesthetic 
of being spiritual. The line between performative 
spirituality (trend) and an informed, genuine spiritual 
practice (truth) is a clear one: if spiritual aesthetics 
are your main concern, check yourself, this is trend 
following. On the other hand, if you follow a certain 
spiritualism with the intention self and/or esoteric 
discovery and you deeply believe in your practice 
because it works for you, congratulations, you are 
living your truth, which in the end is all that truly 
matters in life. 
   Yet, it is critical that there must also be a 
fundamental understanding of the historical and 
philosophical roots of the New Age movement as 
well as the eastern customs and concepts that this 
movement draws from. The cultural practices and 

symbolism of these faiths are not some 
aesthetic badge to be paraded around 
at your 2:30 yoga class. To avoid the 
cultural appropriation of Hindu traditions 
and Buddhist teachings that New Age 
spirituality has a potential to bastardize, 
it is vital to be aware of the history of your 
chosen practice. 
   I challenge you to question the 
foundations of your beliefs. What do you 
believe and what are the causes for those 
beliefs? Are you living for the trends or are 
you living your truth? •

New Age Spirituality: Trend or Truth?
by EMILY GRAY ’22

“There must also be a 
fundamental understanding of 
the historical and philosophical 
roots of the New Age movement 
as well as the eastern customs 
and concepts that this 
movement draws from.”

The image above was shared on a Facebook page 
called “Cheerful Nihilism” in October 2018. Its 
caption read “A completely neutral post.” In 

addition to being unfunny and completely immaterial, 
this post is untrue. That photo is not a neutral image, 
and most importantly, it is not an apolitical text.  
   The idea of countries as a form of sociopolitical 
and cultural division is a political concept. While this 
image does not make any specific judgments about 
the countries it displays, it does assert the legitimacy 
of the nation-state. In fact, the declaration of its own 
neutrality makes it even more politically charged, 
as it asserts that the nation-state is inherent, or that 
countries are, and should continue to be, the primary 
means of dividing people and their culture.
   If the post were to do the opposite and not label each 
section of land as a country, instead having a simple 
photo of a map without a legend, without divisional 
lines and without its pretentious caption, it would still 
have a political subject-position. It then argues for 
globalization and 
calls for the end of 
the nation-state.
   While this post is 
simply an instance 
of a particular 
individual not 
understanding 
their own position 
in a larger political 

The Myth of the Apolitical Text 

world, still any text is inherently political and 
takes a stance. Even texts (i.e. action movies, 
newspaper articles, video games etc.) that 
abstain from taking a position either way are 
still a product of the political climate they are 
created in. With very little reading, these texts, 
too reveal their political position.
   The quickest and easiest way to see an 
underlying political position is to examine a 
text’s creators. Every text is made by a person, 
or a number of people, who are subject to 
the cultural norms they live in. Every person, 
and therefore every text is created under a 
socioeconomic structure (i.e. capitalism), 
meaning that said text is either going to be 
structured according its position either for or 
going out of its way not to comment on said 
structure.
   If a text makes no effort to discuss the 

socioeconomic structure it was created under, it favors 
that structure. By contrast, if a text makes an explicit 
effort to critique, or at the very least begin a dialogue 
surrounding its own socioeconomic structure, making 
it a text that disfavors its political climate. Texts such 
as these are often more easily understood to be political 
because they define themselves against a certain aspect 
of their political world.
   In other words, choosing to not make an overt 
political statement is, in itself, a political statement 
and, therefore, a textual subject-position regarding a 
larger political world.
   An “apolitical,” “neutral,” or “objective” text is 
created through the subject-position of a creator who 
is politically favored by their larger socioeconomic 
structure. For example, a film made in the United 
States that is seemingly apolitical is probably created 
by a white, cis, straight man, which is a privileged 
subject position under capitalism and in the U.S.
  Any attempt to make a text entirely neutral – like in 
the image above – is ultimately futile. Texts do not exist 
in a political vacuum. The apolitical text is a myth, as 
any position – whether it be one of political abstinence, 
or one of political critique – exists in a greater political 
landscape. •

by KEEGAN DOUGLASS ’20

“Choosing to not make an 
overt political statement is, 
in itself, a political statement 
and, therefore, a textual 
subject-position regarding a 
larger political world.”



Ever gone onto YouTube for a nice break from 
studying? Ever just been watching the latest 
news comedy clip from a late-night host or 

enjoyed the latest video game highlights, only to 
be inundated with suggestions from the YouTube 
algorithm for videos by PragerU? It seems innocent 
at first, but eventually YouTube will be offering up 
clips of Ben Shapiro owning the libs with FACTS and 
LOGIC. These act as starting points for those who are 
uninitiated with the world of politics, they provide 
gateways to arrive at the likes of Stefan Molyneux. 
He disseminates to his more than 900,000 YouTube 
followers his views of red pill men’s rights activism 
or his advocacy for the ideas of white genocide 
conspiracy theory (the concept that immigration and 
racial integration are attempting to destroy the “white 
race”) and racial realism (a repackaging of scientific 
racism, the idea that certain races are genetically 
inferior). If you think this doesn’t lead to real world 
problems look no further than Molyneux support of 
disowning and leaving your family to join his cult, or 
his friendship with Mike Cernovich who pushed the 
Pizzagate conspiracy theory through social media.
   This is the alt-right rabbit hole that the algorithms 
of YouTube, Facebook and Twitter repeatedly try 
to take you down. The algorithms were designed to 
help you find content that relates to what you have 
already watched which on its own seems to be a good 
thing, it is nice to discover new things that you might 
have otherwise never known of; however, these are 
being abused to further the political integration of 
far-right ideology into public discourse. My cousin 
likes Turning Point USA on Facebook and since he 
comments on posts I made, now Facebook will not 
stop reminding me about checking out their page even 
though I myself have never engaged with them. If I 
do engage then I will progressively get recommended 
views further from the mainstream. Overtime if this 
happens to enough people the Overton Window will 
shift away from the center and towards their fringe 
ideology.

   YouTube has a plethora of right-wing content that 
often would not be able to survive in a moderated 
debate; however, because YouTube hides behind the 
idea of unlimited free speech on the internet this 
content is allowed to continue to exist despite its 
hateful rhetoric or downright genocidal ideas. This 
idea of free speech is what the conservatives claim 
is often under attack when liberals deny them space 
(such as on college campuses) to openly display their 
views. However, there is a beacon of light utilizing 
these algorithms and openness of speech to push 
back “against the prevailing winds of the internet.” 
Breadtube (named after the 1892 book “The Conquest 
of Bread” by Peter Kropotkin), a collective of leftist 
Youtubers who have been publishing content that 
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purposefully tries to reach out to the people (often 
young disgruntled white men) who have been taken in 
by the alt-right. This collective has come to encompass 
many rising YouTube stars, with a focus around 
Contrapoints (Natalie Wynn), PhilosophyTube (Oliver 
Thorn), Hbomberguy (Harry Brewis) and “Shaun”. 
   By utilizing the same methods of playing algorithms, 
the videos of these Youtubers often get shuffled into 
the stream of recommendations along with the other 
right-wing videos. While the alt-right uses conspiracy 
theories and pseudo-science to make their point, the 
members of Breadtube, despite utilizing the same 
algorithms, differentiate themselves by using scientific 
and intellectual sources to make their points. But they 
go beyond this; they present their views in a way that 
undermines the theories of the alt-right at the same 
time. For example, it is hard to follow the alt-right 
theories regarding transgender people being inferior 
when Contrapoints shows you a direct opposing view 
of that ideology. The Reddit and Twitter pages for 
Contrapoints, for example, are filled with testimonials 
of people who stumbled across her videos via a 
recommendation by YouTube and had their views 
radically altered to be more accepting of progressive 
issues.
   No longer are they merely being relegated to the 
world of YouTube. Recently Contrapoints has been 
profiled on Vice News as well as in the Atlantic 
and New Yorker magazines. Hbomberguy hosted a 
charity live stream where he raised over $340,000 for 
transgender rights, including a guest appearance on 
stream by Alexandria 
Ocasio-Cortez. 
Ultimately, this all 
speaks to the power 
of your voice, even 
when it seems all but 
impossible to break 
through the noise 
these Youtubers have 
done just that and 
shown it is possible. 

The Rise of Breadtube 
by CHRISTOPHER ORNDOFF ’21

This gets at the root of the social media landscape. It 
was designed around the idea of connecting people 
and building a better understanding of those whom 
we share this world with. While it certainly can be 
used to spread bigotry and hate, Breadtube is an 
example of the ingenuity of the internet and social 
media. I understand the feeling of being alone in 
your beliefs and desiring a community to connect 
with, I grew up in an area that was fairly opposed 
to my ideologies. Still, in our desire to connect with 
others, we should use social media to grow in our 
understanding and empathy with others rather than 
falling to theories that divide. I’m not perfect, no 
one is, I have been judgmental on the internet, but I 
personally believe that social media can be used for 
good. I have connected with people across the political 
spectrum and had meaningful discussions on social 
media, despite what the standard view of it is. Light 
can be shone into the darkness and people can change. 
So let’s continue to support these visionaries in their 
fight. •

“While the alt-right uses 
conspiracy theories and pseudo-
science to make their point, the 
members of Breadtube, despite 
utilizing the same algorithms, 
differentiate themselves by using 
scientific and intellectual sources 
to make their points. But they go 
beyond this; they present their 
views in a way that undermines 
the theories of the alt-right at the 
same time.” 
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